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Abstract
In today’s post-modern digital world, patriotism may not be as prevalent as in the
past. In this thesis, my principal aim is to investigate to what extent Albanians, a
nationality to which I belong, identify with a patriotic attitude toward Albania. I chose to
focus not only on Albanians who live in the diaspora, like myself, but also on Albanians
who live in Albania. I believe that to understand national pride to its fullest, you must
study the attitudes of those who live in the country of origin as well as of those who live
in the diaspora. Many people who live in a diaspora tend to resonate with an intense
feeling of displacement. Through an examination of Albania’s communist era, religious
tolerance, nationalism, patriotism, art and diasporic consciousness I want to see how
Albanians embody a strong sense of patriotism for their homeland outside of its original
borders. This thesis attempts to explore the attitudes, beliefs, and experiences of
Albanians in Albania and the Albanian diaspora to discover why Albanians manifest such
a strong sense of patriotism. To achieve this goal, I take both a historical and an
ethnographic approach. I also compare the attitudes of the Albanian adults born during
the communist era in Albania between the years of 1960 and 1977 and those of university
students born during the post-communist era between the years of 1990 and 1997 to see if
different generations have different views on the topic. In my research, I use interviews,
surveys, and personal observation to address the general issue of how national and
cultural belonging shapes the identity of all Albanians.

Keywords: Albania, Albanian diaspora, identity, nationalism, patriotism,
communism/post-communism, religious tolerance, art.
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1. Introduction
I am studying patriotic attitudes in Albania and the Albanian diaspora because I
want to find out why Albanians maintain a high sense of patriotism. Finding out the
reasons behind the high level of pride among Albanians will help my readers and myself
understand how Albania’s communist era, religious tolerance, nationalism, patriotism,
art, and diasporic consciousness play a role in shaping patriotic attitudes.
Many approaches and bodies of literature address Albania as a whole, the
Albanian diaspora, identity, nationalism and patriotism, communism and postcommunism, religious tolerance, and art. However, no body of literature addresses these
topics together. In addition, there is no body of literature which I found to answer the
question of why Albanians in the diaspora and motherland maintain such strong patriotic
attitudes. Each collection of literature chosen for my literature review brings in a different
piece of the overall puzzle.
Benedict Anderson’s Imagined Communities has a strong focus on the limitations
of nations and communities. Limitations within and across borders. Anderson also
discusses print technology, which, in my thesis, I link with art. Arjun Appadurai's
Disjunction and Difference in the Global Community builds upon Anderson’s Imagined
Communities. He examines the five dimensions of global cultural flow. Out of the five
scapes he discusses, I mainly focus on mediascapes. I find print technology and
mediascapes to be significant and vital features in the grander scheme of maintaining
pride and national identity. Appadurai also touches upon the theme of the fantasies versus
the realities of globalization and the migration process. Fantasies versus facts are also
discussed in Erving Goffman's Presentation of Self in Everyday Life. Goffman clarifies
the difference between the two by linking them to the concept of performances. The
subject of fantasies versus realities is also discussed in The Testimony of Realism. In that
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text, we also learn about the various definitions of diaspora, such as homeland diaspora
and cultural diaspora, as well as about the migration process that is linked with diasporic
communities. Lastly, in Banal Nationalism by Michael Billig, we learn of national
consciousness that, in my thesis, I expand into what can be referred to as diasporic
awareness, which, in fact, is the cause of banal nationalism. Based on the research I
conducted for the thesis, I conclude that Albanian history, specifically the history of the
Communist era, represents a good example of the practice of banal nationalism.
Of course, the literature review by itself does not and cannot answer my research
question. However, when the texts I chose to review come together, they begin to form
parts of the framework necessary to answer the question as to why Albanians maintain a
high sense of patriotism. These texts also allowed me to build upon what is already
known and apply it to what I gathered from my own research.
I was able to take the original topics of print technology and mediascapes and
expand them to the grander theme of art and its correspondence with pride. Researching
how art plays a particular role in shaping national pride led me to devote a chapter of this
thesis to the analysis of Albanian photo art. The purpose of Chapter 6 is to give my
readers a visual presentation which enables them to better understand the past and present
of Albania. Various forms of art were also included in Chapters 4 and 5 as they were
referred to prominent issues in the surveys and interviews I conducted.
Through the concepts Billig defined in Banal Nationalism, I was able to discuss
different periods of Albanian history: pre-communism, communism, and postcommunism and their unique linkages with national pride. I was also able to describe and
present diasporic consciousness on a personal level. Discussing post-communism in
Albania is an original contribution of my thesis because most of the research I found on
Albania is dated back to 2012 and earlier. In my thesis, I included all significant political
events into the Fall of 2017. Through surveys and interviews, I was able to shed light on
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the participant’s personal views of national pride and present their personal experiences
regarding the topic of national/patriotic fantasies versus reality.
To approach my research question properly, I had to take an ethnographical
approach to gather data from the real world. In the process of creating survey and
interview questions, I asked myself: as an Albanian woman, what questions would I want
someone to ask me? Contemplating this question helped me in the creation of survey and
interview questions. I then realized that there is only so much I could learn from books
and surveys. In order to fully understand other human beings and the real world, I had to
observe everything with my own eyes. This is why I went to Albania.
Visiting Albania with my research questions in hand indeed allowed me to gain a
deeper understanding of the country and its people. It also allowed me to use what I
learned in my book research and apply that knowledge to the real world to see whether it
is correct. I relied on the approach formulated by Caryl Phillips in The Testimony of
Realism. Using various methods of gathering information, I was able to learn precisely
what motivates Albanians to have a high level of pride. I was also able to learn about the
feelings that Albanians had towards the migration process. In other words, I examined the
fantasies they once had of migrating to a new world and the actual reality of living in the
new world.
My thesis on patriotic attitudes in Albania and the Albanian diaspora will, I hope, be
helpful to future researchers of Albania’s communist and post-communist era, religious
tolerance, nationalism, and patriotism. It should also help with studies relating to art,
diasporic consciousness, diasporic studies, studies of pride in other ethnic communities
and the fantasies versus realities in the migration process. I hope it also contributes to
strengthening the culture of dialogue among nations and cultures that we badly need in
today’s world.

9

2. Through My Eyes
“Something about the struggle of being an immigrant. Living between two
cultures, dragged by two worlds, still being pushed away by both. No home here,
no home there. Outlandish here, outlandish there. Wanting, with all the heart to
please both sides without realizing that you can’t. Not feeling welcomed in the
diaspora. Waiting all year long to go back ‘home’ only to realize that some
people will still call you a ‘stranger/foreigner’ in the place you put all your hopes
of belonging. And yet you still keep longing. You still crave for a roof to cover
over your homesickness. A hand that will take yours and tells you that you arrived
‘welcome home you lost little soul. You’re not lost anymore. Welcome home.’ But,
where is that ‘home’?”1
Migrating from my homeland of Albania to America has always left an
impression on me. My family and I embarked on our new journey to the land of
opportunities in 1998, before turning four years old. At that time, Albania was still
recovering from a brutal dictatorship, the fall of communism was an arduous process for
the whole country. Like my family, other families could no longer wait for things to get
better, it was time for a change. Some families left legally, while others found alternative
options to evade the country. Thankfully, my family and I moved legally, through the
Diversity Immigrant Visa. However, to Albanians, it is best known as the Green Card
Lottery. The Immigration Act of 1990 established the Diversity Visa Program (DVP)2,
which allowed for a certain amount of permanent resident visas annually to the United
States of America. Later, families could gain citizenship in the United States of America.
The DVP aimed to radiate the immigrant population in the United States.

1

Hiraeeeth. "Something about the Struggle of Being an Immigrant. Living between Two
Cultures Dragged by Two Worlds Still Being Pushed Away by Both. Not Home Here,
Not Home..." Hiraeeeth. Letters from a Foreign Land, 09 Jan. 2017. Web. 13 June 2017.
2

Stine, Stephen F. (December 7, 1990). "U.S. Companies in Hong Kong Hope
Immigration Law Will Reduce Exodus". Wall Street Journal. p. B7D.
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My family and I initially moved to Boston, Massachusetts. "Why Boston?" you
might ask, it was due to the fact my parents knew another Albanian family that resided in
Boston. It is a more comfortable transition when you migrate to a city where you know
other people. Many of you have heard of the "American dream." Coming to America is,
in fact, a dream to so many foreigners. Foreigners yearn to live out the notion of an
“American dream.” However, the “American dream” isn't as inattentive as it may seem,
it is a highly pugnacious process. Many different feelings inhabit your mind, body, and
soul through the initial years of hardships migrants endure. Even though I was merely a
young child, I could exhibit those grievous feelings within my family and myself. Like all
immigrants, we received much ridicule and severity that lasted many years.
The hardest thing about being an immigrant in any country is being confounded
between two worlds and cultures. Only those who have personally lived through it know
that living between two worlds is excruciating. Growing up in America, my parents
wanted me to learn both Albanian and English. I was supposed to find a way in which I
could keep my Albanian attributes while finding American qualities to embody. During
that time it was impossible to have the best of both worlds. Just when you thought you
are fulfilling your American side, you started to lack part of your Albanian side, vice
versa. In the United States, people call me “an Albanian,” in Albania they call me “an
American,” and suddenly it feels as if you are not accepted in either country. It becomes
hard to accommodate your natural self, and you feel like you are betraying who you are.
Your identity becomes polluted with the image of who you need to be, not who you want
to be, and you lose a sense of who you are.All immigrants naturally yearn for a taste of
their motherland even when they are miles away.
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After living in the United States for nineteen years, I have finally come to trust
and believe that it is very much possible to have the best of both worlds. Satisfying both
cultures and both worlds is possible. This satisfaction has become possible due to a
variety avenues readily available to many people.
Technology is one of, if not, the number one way of satisfying both worlds. We
live in a technological era in which so many things have become readily available to us,
that wasn't nineteen years ago. For example, the internet is something that many people
have access to, especially in the United States and Albania. Along with excellent internet
service, we also have many applications that are easily downloadable that make
communicating back and forth not only more convenient but also cheaper. I vividly
remember a time when my parents had flip and rotary dial phones. For my parents to get
in contact with family and friends in Albania, they would have to purchase a phone card
from the nearest convenient store. Unfortunately, it was expensive, inefficient and
shortlived. Thanks to Facebook, Viber, WhatsApp, Facetime, Messenger, among many
other applications, communication difficulties have become an ease.
Media and music is another way in which I keep both identities alive. Nineteen
years ago, we were not able to watch Albanian television or listen to music unless it was
on a video home system (VHS) tape. Nowadays, Albanian television is available to
everyone in the United States for a very affordable price. Platforms such as YouTube and
iTunes also make listening to Albanian music accessible and affordable, Up until the age
of thirteen, I could barely speak Albanian. When the internet was available to me, I
started to learn more Albanian by listening to songs and reading the lyrics. Through this
process, I am now able to speak, read and write Albanian fluently.
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Equally important is the formation of friendships in the diaspora and homeland.
Every year, more Albanians come and migrate to the Greater Boston Area. Moving to a
city where there is already an abundance of Albanians is only beneficial. For the most
part, Albanians want to help one another and see each other succeed. Finding a job,
getting their license, starting school amongst other things are easily accessible with the
help of others. Nineteen years ago, these were things that newcomers had to learn all on
their own with no guidance whatsoever. This newfound friendship, in turn, creates
stronger bonds within the Albanian community, which also helps maintain your identity.
Forming and maintaining friendships in the homeland is a vital part of the migration
process. Having people you can admire and trust in the diaspora and homeland allows for
you to be at peace with yourself. It gives you a sense of purpose and belonging.
Food is another avenue of satisfying both worlds. Being able to cook and eat food
from your country is important. People who move into a diasporic community tend to
lose a sense of who they are because they begin to do things differently. Such as eating
out more, or adapting to the national food of the country you are now living in, instead of
eating a home cooked meal with recipes from your homeland. By consuming more of the
traditional Albanian foods, allows for you to keep in touch with the culinary culture of
your country and maintain your identity elsewhere in the world.
Lastly, the ability to physically go back to Albania is of utmost importance. In the
beginning, we did not return to Albania for about eight years. Once my parents were
financially and mentally in good standing we began to travel to Albania every two to
three years, nowadays, we go back every year, if not twice a year at some points. When I
first moved to the United States, I could not even remember Albania. To retain a piece of
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my childhood, family, and culture in Albania, I had to go back to watching home videos
and photos. Now I am physically able to go back and can get a taste of my
motherland. Through the ability to travel, I have created adamant ties with Albania. Over
the years I have become closer to my family and friends back home, I have formed
friendships that have lasted for years, and I can see the Albanian beauty, culture, and
traditions first hand.
Technology, music, media, traveling, and the food are a few of the ways that I can
satisfy both worlds. I listen to both American and Albanian music, I watch both
American and Albanian movies, I live in the United States yet travel frequently to
Albania, I enjoy both American and Albanian food, and I speak, read, and write both
languages equally. These are the avenues I take not to feel dragged by both worlds, it is
how I find a sense of belonging, and it is how I am no longer homesick, I am neither an
American nor an Albanian, I am me, and home is where you make it. The purpose of this
research project is to examine the specifics behind Albanian pride in Albania and the
diaspora, in relations to how they maintain a sense of culture in and outside of its original
borders.
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2. The History of Albania
The Republic of Albania is a country located on the Balkan Peninsula in the
continent of Europe. It is a small country that shares its borders with four other states:
Montenegro, Macedonia, Kosovo, and Greece. While it is a little country, as of 2017, it
has 2,908,609 inhabitants.3 The official language of Albania is Albanian or Shqip, which
is divided into two dialects, the Gheg’s and the Tosk’s or North and South. Based on a
2011 census, the prominent religions in Albania are Islam with a sub-religion called
Bektashi, Catholicism, and Orthodox. 56.7% of the country is Islam, 10.2% are Catholic,
6.75% are Orthodox, and 2.9% are Bektashi.4 However, numbers may vary as of 2017.
Although four prominent religions exist, the motto of Albania throughout history has
been that the doctrine of Albanians is Albanianism, meaning that there is one nation
where all faiths coexist peacefully with each other. Throughout a very extended period,
Albania has been the center of disputes and wars due to the fact of its favorable location
in the Balkan Peninsula. Even though more significant forces repeatedly tried to invade
Albania and tear it apart, this little country remained strong and undivided during all
these years of turmoil. When a nation and its people suffer for so many years under
invasions, they eventually learned how to stay mighty and united. After the end of many
wars, Albanians thought that they had achieved some level of peace and freedom, that is
until communism hit Albania the hardest.

3

"Albania Population 2017." Albania Population 2017 (Demographics, Maps, Graphs).
Accessed November 03, 2017. http://worldpopulationreview.com/countries/albaniapopulation/.
4

"Albania." U.S. Department of State. May 20, 2013. Accessed November 03, 2017.
https://www.state.gov/j/drl/rls/irf/2012/eur/208282.htm.
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2.1 Pre-Communism
In 1912, Albania had become an independent state after gaining independence
from the Ottoman Empire. Two years after winning freedom, in 1914, World War I
started. At the same time, Albania was given a new prince, Prince William of Weid.5
Prince William came to power February 21, 1914, and quickly left Albania September 3,
1914. That same year Greece occupied Northern lands in Albania. The following year in
late 1915, Albania suffered Serbian retreat and Austrian occupation. By 1916, AustrianHungarian forces invaded the most land in Albania. This invasion was, in essence, the
most beneficial to Albanians as the forces allowed for local admirations to continue, as
well as helped develop the Albanian language, built schools, roads, and other forms of
infrastructure that benefited the Albanian citizens. During the last year of the AustrianHungarian occupation, Bulgaria had also occupied parts of Albania. However, by 1917,
the double invasion of Bulgaria and Austria-Hungary came to an end because of French
troops.
What continued to make Albania vulnerable and weak was the Secret Treaty of
London that was signed in 1915. This treaty promised Italy, Serbia, Montenegro, and
Greece that it would have ownership over parts of Albania. Albania was going to be
rewarded for them because they willingly entered the war against Austria-Hungary. There
is one man that Albania to this day thanks and admires, and he is Woodrow Wilson, the
28th president of the United States. Wilson stayed in office for the years 1913 to 1921.
He is wholeheartedly responsible for saving Albania from the great powers who were

5

Young, Antonia, John Hodgson, and Nigel Young. Albania. Oxford: Clio Press, 1997.
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trying to split Albania up amongst its neighboring countries.6 Thanks to Wilson Albania
was admitted to the League of Nations, there, where Albania was finally recognized as a
sovereign nation in 1920.
From 1928 until 1939 Albania was ruled by King Zog. Zog first served as
Albania’s Prime Minister from 1922 until 1924. From 1925 until 1928 Zog served as
President. Lastly, as King.7 The goal of King Zog was originally to implement a form of
democratic rule in the country. However, it was lucid that he had communistic qualities.
The fact that he did not accommodate and enforce democracy at the time is the very basis
of the formation of communist groups in Albania. In 1939, Albania underwent another
invasion of Italy. King Zog fled the country during this attack. During Italy’s invasion,
resistance groups became more evident as more and more people wanted freedom. Those
who created the resistance groups were part of communist groups that were formed
during Zog's era. These units were later referred to as the Albanian Communist Party,
with Enver Hoxha as the Prime Minister. In fear of losing autonomy to outside forces,
Albanians lost themselves to inside forces. This was the start of the communist era in
Albania.

6

Knowlton, MaryLee. Cultures of the World: Albania. New York: Marshall Cavendish
Benchmark, 2005.
7

Albania in the twentieth century: a history. London: The centre for albanian studies in
association with I.B. Tauris, 2004.
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2.2 Communism and Post-Communism
Albania has a long, detailed, and fragile history. One of the most important
moments in Albanian history is the communist era. The communist era in Albania began
November of 1945 and continued until December of 1990. Communism was in full effect
for forty-five long and dreadful years controlled by the first communist leader Enver
Hoxha. This era has plagued the country since then, and its effects are still visible as of
2017, twenty-seven years’ post communism.
After many years of invasions, wars, and struggles and overcoming’s, Albanians
had to cope with a new problem: the rise of communism. The communist regime came
into power in 1945 after the end of the reign of King Zog I from 1928- 1939.8 There was
no political system to take control after King Zog I left the country. Along with that, the
saga of Albania's sad history is one of everlasting domination by foreign powers. It is
precisely because of this sad and unjustified history that Enver Hoxha's goal of
maintaining independence was so important to everyone.9 Hoxha used manipulation to
come and stay into power. He always stated that he was doing what is best for Albania,
and best for its people. However, fragile dividing point between what is best for Albania
and what is best for Enver Hoxha is visible in the uprising of communism.

8

"Albania: A Country Study." Accessed November 3, 2017.
http://www.marines.mil/Portals/59/Publications/Albania%20Study_2.pdf.
9

O'Donnell, James S. "A Coming of Age: Albania under Enver Hoxha." 1999. Accessed
November 3, 2017. https://espressostalinist.files.wordpress.com/2010/12/a-coming-ofage.pdf.
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Following Hoxha’s death in 1985, Ramiz Aliaj took his place as the second
communist leader of Albania. On November 3rd of 1986, Ramiz Aliaj, made a speech in
regards to Enver Hoxha and all that he has accomplished. Specifically, he stated that
“Comrade Enver Hoxha wanted and made Albania completely free and independent,
completely sovereign.”10 This statement is an example of what many Albanians felt.
During the forty years of communism, many people became brainwashed. Like Ramiz
Aliaj, many people thought Enver Hoxha did what’s best for the country. However,
people tend to fail to speak about all the wrong he has done. People choose to focus on
This concept of independence gained from Hoxha, which is so crucial to the Albanian
consciousness.11 Although Albanians gained independence from foreign invaders thanks
to Enver Hoxha, they so quickly lost that independence to Enver Hoxha. Sometimes the
worst threat comes from within. This is the case of Albania.

During the rise of communism Albania became one of the strongest communist
states of its time. This is due to the implantation of soviet linked economic, political, and
ideological models. Along with being a strong communist country, Albania has always
been viewed as poor and undeveloped. This was especially true during communism
where about one third of the infrastructure was demolished. Hoxha wanted Albania to be
isolated from foreign countries as well as become an atheist state. To make this a reality,
he ordered for destruction of roads, ports, bridges and buildings, especially those that had

10

Ibid

11

Ibid
19

religious affiliation.12 All were unusable. Albania’s entire infrastructure became
communist.

Even after forty long and dreadful years as a dictator and after committing so
many vicious, evil and wrong acts to the country and its people, many Albanians still
were in shock and heartbroken after his death in 1985. During my time in Albania, I came
across a video from a Facebook page called “Made in Albania”, the video itself is titled
“Video e rrallë: Vdekja ‘e xhaxhit’, tragji-komedia shqiptare”. The video shows what the
citizens of Albania thought and felt after his death. It showed people of all ages, children,
teenagers, adults and the elderly crying over his death. People said things such as:
1. “He will always live in our hearts even though he isn’t physically here
with us.”13
2. “Enver made Albania a better place, he took care of it, he made it
beautiful.”14
3. “We will pass on Enver’s teachings to our children and our children’s
children.”15
The things said in the video came to a surprise to me, because from my fieldwork in
Albania, if you were to ask people of all ages what they thought of Enver Hoxha now, a
decent amount of the population would take back the good things they said. The video

12

Archive, Enver Hoxha/Marxists Internet. Speech Delivered to the People's Assembly.
Accessed November 03, 2017.
https://www.marxists.org/reference/archive/hoxha/works/1947/07/12.htm.
Video e rrallë: Vdekja ‘e xhaxhit’, tragji-komedia shqiptare. September 4, 2017.
Accessed November 3, 2017.
https://www.facebook.com/madealbania/videos/734665970077845/.
13
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focused on only positive comments about Hoxha, and did not mention any of the negative
impacts he had on the country.
After Hoxha’s death, Ramiz Alia then took Hoxha’s place. During this time
Albania was still communist, however Alia was trying to implement new reforms of
liberalization and he re connected with the outside world. Freedom of movement was also
given in 1990.16 During this period many Albanians left in search for a better life.

The transformation from communism was difficult to grasp for many people. I
find that a moment of relief for many citizens was in February of 1991. This day the
whole city gathered and watched as the statue of Enver Hoxha fell to the ground.17 In
1992, due to student outrage and protest, Alia resigned, and the first elections were
officially held in Albania. Although there were developments happening throughout the
country there were still many unresolved issues as well as new problems that rose. Some
of the problems that came to be were strongly related to the Pyramid schemes that took
places in the mid 1990s. Citizens invested their assets into these schemes and lost
everything when it collapsed. The effect of the pyramid schemes led to civil unrest and
rebellious acts against the government. This widespread rage and revolts towards the
government is because it is believed that the schemes were supported by and were the
result of the government. Post-civil unrest in 1997 new elections were held where the
socialist party’s leader, Fatos Nano, won. However, it was said that he still had
communist beliefs. Two years later in 1999 Albania once again faced another crisis in its
16
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relations with Kosovo. Although Kosovo is an independent country from Albania, both
Albanians and Albanian-Kosovars idealize Kosovo and Albania as one. This ideology is
against Serbian beliefs about Kosovo. Due to these different beliefs between countries,
Serbia conducted an ethnic cleansing campaign. This horrific act of terror forced an
influx of refugees from Kosovo into Albania.

As of 2017, you can see and feel the physical, mental and emotional changes of
the country. The infrastructure of the country is changing tremendously for the better.
Old bunkers that were created during Hoxha’s era are now transformed in museums,
restaurants, and bars. Hoxha’s statue was substituted by our national hero Gjergj Kastriot
Skernderbeg. Museums and tourist’s attractions are easily accessible which allows for
more people to learn about the heritage and culture. There are still people who agree with
the communist era, however for the most part, citizens are using the horrific past as
motivation for a better future. Although Albania is a small country, that has endured
invasions after invasions, and a sickening past, it is also a country that has a lot to offer.
This will be seen in the years to come.

2.3 Religious Tolerance
Albania has a dark, yet beautiful history that is the foundation of what Albania
and who Albanians are. From my research, many people have already studied the topic of
religion in relations to nationalism, specifically in Albania. Although a good job was
done tackling the issue, I believe that more can be done to fully understand the role of
religion and nationalism in Albania.
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In many countries religion is an important theme that shapes the country and its
beliefs. Therefore, during the communist era, Hoxha declared Albania an Atheist country.
Hoxha stated that “the history of our people demonstrates how religion engendered
discord and fratricide in order to oppress us more cruelly, enslave us more easily, and
suck our blood.”18 Implementing an atheist identity for the country allowed him to make
a statement to his people and the world. The message that Hoxha was trying to get across
was that Albanians will not tolerate being oppressed or enslaved. Hoxha believed that a
religious nature is an evil nature, that religion was a common enemy for all that was
wrong in the world. During Hoxha’s dictatorship, religion held a meaning that Albanians
were not used to. Instead of tolerating all religions, they were forced to disregard and
essentially forget about them. Albanians had to believe in what Hoxha believed in. Per
my participants, Hoxha wanted to rip people of their opinions, beliefs, and knowledge. In
his eyes, religion allowed people to expand their minds and horizons; therefore, it was
something that needed to be removed. In conclusion, Hoxha was an anti-religious,
intolerant man, who achieved his goal of secluding Albania from the rest of the world
using religion as a tool.
A saying that I have found many times throughout my research and a quote that I
have personally heard over the years is “Feja e shqiptarit është Shqiptaria,” which
means “The faith of Albanians is Albanianism.” Many people are unaware that it is not
merely a quote, it is a verse out of an influential Albanian poem. The poem is known as
“O moj Shqypni” or “Oh Albania.” Oh Albania was written and published in 1878 by
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patriot, political figure, and poet Pashko Vasa.19 Seeing as many people only read the last
line of the poem which states “that the faith of Albanians is Albanianism” the rest of the
poem is neglected. By ignoring the poem in its entirety, we are unable to understand it to
its fullest. Therefore, I inserted the poem in its entirety, in Albanian, followed by an
English translation.
“O moj Shqipni, e mjera Shqipni, kush te ka qitë me krye ne hi? Ti ke pas kenë një
zonjë e randë, burrat e dheut të thirrshin nanë. Ke pasë shumë te mira e shume
begati, me vajza te bukura e me djem te ri, ja e vend shumë, ara e bashtina, me
armë të bardha, me pushkë latina, me burra trima, me gra të dlira; ti ndër gjith
shoqet ke qen ma e mira. O Shqipni, po me thuaj si je? Po sikur lisi i rrxuem
përdhe, shkon shqiptari sipri, me kambë, të shklet, e nji fjalë te embël askush s'ta
flet. Si mal me borë, si fushë me lule, ke pas qenë veshun, sot je me crule. E stë ka
mbet as emri, as besë; Vet e kena prish për faqe te zezë! Shqiptar', me vllazën jeni
tu vra, krejt jeni soptu, jeni shpërnda; Ca thone kena fe, ca thonë kena din; Njeni:
"jam turk", tjetri: "latin", do quhen: "grek", "shkje"- disa tjerë. Por jemi vllazën
t'gjith more t'mjerë! Vjen njeri i huej, e ju rrini ne votër, ju rrëmben vajz, ju
rrëmben motër, e qan sot trimlia, qan bashkë me ne, se ra Shqipnia me faqe ne
dhe! E si ka mbet... as bukë, as mish, as zjarm në votër, as dritë, as pishë, as gjak
në faqe, as ndër ne shokë, por asht rrëxue, e bamun trokë! Mblidhniu ju vajza,
mblidhniu ju gra, me ata sy te bukur qe dini me qa. Qani ju, vajtoje Shqipninë e
mjerë, qe mbete shkretë pa emer, pa nder; qe ka mbet e vejë si grue pa burrë, si
nanë qe djalë nuk pati kurrë! Kujt i ban zemra, me e len met vdeke, kët var
trimneshe, qi sot asht mekë? Këtë nanë të vujtur, a do ta lejm qe njeri i huej ta
shkelli me kambë? Jo, jo kurre! Këtë marrè askush se do. Këtë faqe te zezë
gjithkush e malkon! Cohuni, Shqiptarë, prej gjumit, çohu! Të gjithë si vllazën, ne
nji besë shtërngoniu. E mos braktisni, jo, as kishat as xhamia: Veq i pari fej per
Shqiptarin esht Shqiptaria!”20
“O Albania, poor Albania, who has cast you in the shadows? You were once a
women in power, the men of your land called you mother. You had an abundance
of good qualities and wealth: with beautiful girls, young boys, plenty of land,
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fields, white weapons, Italian rifles, valiant men, and fair women. Amongst all of
your friends, you were the best. O Albania, tell me how are you doing now? Like
an oak tree fallen to the ground. The world walks over you, and with his tongue,
he speaks not one kind word. Like a mountain with snow, like a field of flowers,
you used to dress, today you are dressed in rags. You are left with no name, with
no faith. You have destroyed them in your own misfortune. Albanians, you are
fighting with your brothers, you are all damaged, all scattered; some say we have
faith, some say we have knowledge; Some: “I’m Turkish,” others: “Latin,”
calling themselves: “Greek,” “Serbs”- others. But we are all brothers and sisters
my hapless people! When the foreigners come, you sit back at the hearth, while
they kidnap your daughters; they kidnap your sisters, today the brave cry, they
cry together with us all, because Albania has fallen with its face flat in the dirt.
And look at it now, no bread, no meat, no fire in the fireplace, no lights, no pine
trees, not even blood on the face, or faith in a friend, but it has fallen, they broke
what is ours! Gather around girls, gather around women, who with your fair eyes
know what weeping is. Cry all, mourn our miserable Albania that is left without a
name, without respect: that is left widowed like a woman without her husband,
like a mother who never had a son! Who has the heart to let her die, once such a
heroine and today so weak, this beloved mother, are we to abandon her? To be
trampled by the foreigners? No, no, never! No one wishes that shame. We all
dread such misfortune. Awaken, Albania, wake up from your slumber, get up! All
together like brothers, let us swear a common oath. And not look at churches or
mosques: Because the only faith for an Albanian is Albanianism.”21

This poem was created in 1878 after the Russo Turkish wars while Albanians were
fighting to protect their ethnic lands. This poem has been used ever since. Communist
leader Enver Hoxha even used it for his communist campaign in 1941. Not only that but
Hoxha made the saying “The faith of Albanians is Albanianism” an actual law. Using this
poem Vasa is stating that Albania has been a country that has been divided by an
abundance of religions. This poem is a reminder to Albanians that although there are
many religions with in Albania that the physical identity of Albanians was not formed
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through any type of religious form. The identity of Albanians was formed via Albania.
He further describes Albania as a country, as a mother, who has been raped and
humiliated by foreign invaders. As history has shown, this is a feeling that resonates with
many Albanians. The ideology of Albanianism is evident even in 2017.

Religious tolerance is considered a set of attitudes and behaviors that include of
things such as: respecting others, respecting all religions, and respecting the right of other
individuals to hold their own religious beliefs.22 Religious tolerance has been around for
generations although it may have not been evident or accepted during certain time
periods and in certain countries. A key era where religious tolerance was extremely
evident due to its uprising was during the age of enlightment during the long 18th century.
Before this era, religious tolerance was not tolerated and it was only an ideology.
Although it was not tolerated, enlightment thinkers had a wide range of ideas and
arguments for both tolerance and intolerance.23 Human rights, religious tolerance and
political freedom, which were viewed as progress instead of weakness, were achieved by
the hard work and efforts of the enlightment thinkers.
Since the 19th century Albania has been viewed as a tolerant country. Throughout
different invasions in Albania, many religions were imposed on to the country and its
people. Due to this imposition Albanians learnt how to coexist with different religions
and respect each-other’s choice of religious affiliation. Based on the constitution of
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Albania, it is stated that it has no official religion, it does however have four main
religious groups. These four religious communities are Orthodox, Catholic, Muslim and
Bektashi. Since Albania has no official religion that has power over other religions, it
essentially makes all religions equal, which allows for all religious groups to live
harmoniously together.
It is evident that Albania did not have a main religion. Through that many
Albanians believed in religious freedom and tolerance. It is more so evident that this is a
belief that existed prior to Hoxha’s dictatorship. Religious tolerance, freedom, and
acceptance is a unique quality that is embedded in Albanian culture, traditions and
people. 24 Through the centuries of different rulers and difficult obstacles, Albania could
remain a tolerant country. Since these qualities are embedded in Albanian culture,
traditions and people, I can only conclude that religion also plays a role in the pride that
Albanians exhibit.

2.4 Nationalism Versus Patriotism
The understanding of what a nation and nationalism is not only confusing, but
dangerous as well. This is because per Renee, a nation is a spiritual belief and a soul. 25 It
is also the past and the present of a country and how the people take the difficult past and
use it to make a better future. In the case of Albania, its people have taken past devotions,
sacrifices and efforts in hopes to shed light for a better forthcoming for its upcoming
generations. The devotions, sacrifices, and efforts that Albanians so strongly hold onto
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are linked to nationalistic beliefs. However, the difference between nationalism and
patriotism is the disparity between the terms rational and irrational. When a nation and its
people have rational nationalistic beliefs, it is viewed as a positive impression. This
positive impression is then linked to the term patriotism. Conversely, when a nation and
its people partake in irrational nationalistic beliefs, it is then a negative impression. This
negative impression is then linked to the term nationalism. This difference between terms
is what makes nationalism dangerous and patriotism unhazardous. What this section aims
to do is shed light on the factual meaning of each term in hopes for an enhanced
distinction amongst nationalism and patriotism.
To begin, it is imperious to keep in mind the terms rational and irrational as they
make a bulky differentiation in understanding nationalism and patriotism. In the case of
Albania, its nation is not just a spiritual belief and norm as Renee stated. Albania is first
considered a nation because of the country’s genuine name, The Republic of Albania.
The people of Albania are subsequently unified because of shared topographies. These
shared features include, but are not limited to a communal language and culture. As well
as an analogous past and ancestry. The Stanford Encyclopedia of Philosophy states that
nationalism describes the phenomena of attitudes that people of a nation have when they
care about their national identity.26 Albanians do in fact have a thoughtful set of rational
stances towards their national upbringing and identity. However, nationalism isn’t solely
about the attitudes that people of a nation exhibit, nonetheless nationalism is the actions
in which people of a nation take to achieve a higher level of self-determination.
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Nationalism also refers to a common language, culture, blood, religion, and ethnicity of a
nation.27 Albania, as well as other countries in the Balkan peninsula, share an abundance
of common elements, as mentioned above. These nations also share something else, they
share a high level of demotion. In Albania, specifically, nationalism developed because
of social, political and cultural marginalization. To fathom the result of the
marginalization undergone, we must also keep in mind the difference between a want and
a need. A want is not a necessity; it is a choice. Humans can continue life even if they do
not receive what they want. Whereas a need is a necessity; it is something unescapably
vital. Mental, emotional, and physical damage will be a result of not obtaining what is
obligatory. Due to this marginalization that Albanians faced, they not only desired
autonomy, but needed it. Throughout history, Albanians have been viewed as a nation
and people without history. Being viewed as a nation without history, as well as the
dealing with the ostracism received from its own leaders and from neighboring countries,
Albanian nationalism was shaped in competition to these views and actions. The goal for
Albanians was to achieve autonomy from both inside and outside forces. However,
autonomy can be achieved by a variety of means, ways in which are rational and
irrational.
In Banal Nationalism, Billig states that people have different feelings regarding
nationalism. Most people tend to echo their own nationalistic feelings into rational and
healthy patriotic feelings. They would rather have their feelings be rational instead of
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echoing them into “irrational forces of nationalism.”28 Nationalism is embedded into our
everyday lives in the subtlest ways. In turn, banal nationalism is a reminder that we all
are part of a greater nation, even if it is not that observable. Some cases in which
nationalism is observable are during sporting events, celebrations, parades and war.
However, we are so accustomed to our daily lives that we lack the ability to notice the
subtle ways in which nationalism surrounds us. Regardless if nationalistic beliefs are
rational or irrational, these views are the principal source of unreasonable commitment to
one’s nation.29 Billig refers to unreasonable commitment to one’s nation as frenzied
nationalism. Frenzied nationalism is the sort of national egotism required for war. It is the
underpinning upon which more treacherous nationalisms are built. The fear of irrational
and frenzied nationalism is at the core of why nationalism over-all is looked down upon.
Every year national and group loyalty is becoming a frightening reality for the world.
People who belong to loyalty groups have created extreme and irrational attachments to
their ethnic identities. Groups, like loyalty groups are organized to meet human needs.30
These human needs include but are not limited to the desire to belong, form relationships,
and continuity of relationships. The structures and processes that these groups take are
molded by these needs. People who are part of loyalty groups have found a sense of
purpose and belonging, therefore, they will do whatever is necessary to stay in the
groups; even if what is asked of them is not rational.
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The Stanford Encyclopedia of Philosophy defines patriotism as special concern
for the countries wellbeing, identification with the country and love for one’s country.31
Patriotism is necessary for a country to flourish. It is completely rational and legitimate
for one to be loyal to their state. As being loyal and wanting the best for your country and
its people is the basis of progression. Being patriotic allows for your country to flourish,
overcome obstacles and achieve what is best. Kleing states ‘that patriae provide the
conditions for our flourishing and that for many of us, our individual patria is partially
constitutive of our flourishing.”32
Nationalism and patriotism have distinct definitions, yet, the terms tend to get
conjured with one another, therefore, losing their individual original meaning. Overall
nationalism is a political ideology with a cultural doctrine in the center.33 If people of a
nation have an irrational commitment to their country then nationalism is a very
dangerous creed. However, if people of a nation have a rational desire to preserve and
promote their culture, identity and autonomy, I consider this to be patriotism. This
coherent desire and need is the epitome of not only patriotism but rational nationalism as
well, and it is the basis for the creation of Andersons imagined communities.
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3. Literature Review
Many intellectuals have added esteemed insight to the broad debates concerning
diasporas, nationalism, culture and identity. While the literature covers a comprehensive
array of such theories, the purpose of this review is to study these theories communally
and in extent. The main literature that I will use continually throughout my thesis are:
Imagined Communities, Disjuncture and Difference in the Global Cultural Economy, the
Presentation of Self in Everyday Life, Banal Nationalism and Diaspora Literature, a
Testimony of Realism. Ultimately, to understand the Albanian diaspora, we must study
the notion of nation and imagination. We must study cultural homogenization and
heterogeneities. We must study the affiliation between performance and life. Lastly, we
must study the concealed nature of nationalism in our everyday lives. These perceptions
are crucial to study since there are countless tendencies within each literature that connect
effortlessly with diaspora on a grander level.

3.1 Imagined Communities
In Imagined Communities, Anderson states that “imagined communities”
command profound emotional legitimacy.34 Therefore, to understand nation-ness,
nationality or nationalism, and why it commands such thoughtful positions, we need to
understand how it is that they came to be. Anderson proposes the following definition of
the nation: it is an imagined political community, and imagined as both inherently limited
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and sovereign.35 Furthermore, Anderson asserts that nations are imagined in three forms:
limitation, sovereignty, and community.
To be limited is to be restricted in size, amount, or extent. Therefore, it is limited
because even the largest nation has restrictions where other nations lie. To be sovereign is
to act independently and without outside interference, to rule. Therefore, it is sovereign
because although it was born during the Enlightenment Age, the measurement and
insignia of freedom is the sovereign state. A community is a social group of any size
whose members reside in a specific locality, share government, and often have a common
cultural and historical heritage. Therefore, it is community because no matter how many
hardships and unequal difficulties it faced, a nation is always viewed as a brotherhood.
Limitation, sovereignty, and community are key terms when it comes to nationalism.
Gellner, stated that “nationalism is not the awakening of nations to self-consciousness: it
invents nations where they do not exist.” I believe that testimony to be truthful in
relations to diasporas. Imagined communities are a phenomenon that are usually thought
of existing within borders. For example, migrating from Albania to the United States
(USA) and creating your own version of Albania in the USA. However, imagined
communities exist across borders as well. By having limitations, sovereignty and
community, imagined communities can exist anywhere in the world, with it its original
borders or outside it. This is vital to remember in relations to the Albanians in Albania
and the Albanian diaspora in correspondence with pride.
Two main themes that I found fascinating that Anderson mentioned are national
consciousness and the exploration of print technology. A national consciousness is a
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shared sense of national identity; that is, a shared understanding that a people group
shares a common ethnic, linguistic, cultural background. Historically, a rise in national
consciousness has been the first step towards the creation of a nation. Whereas the print
languages created unified fields of exchange and communications. People were through
print, it created the possibility of a new form of imagined community. Print is said to be
the embryo of the national imagined community.
Andersons piece did a superlative job exploring the definitions of a nation,
national consciousness and print technology as key factors in the creation of an imagined
community. For my thesis, however, I would like to take things to a different level.
Definition wise, I would like to ask those who participate in my surveys and interviews to
tell me their own definition of nationalism. Everybody envisions and thinks about things
differently, thus I want to explore those differences. As for national consciousness, I
would like to explore diasporic consciousness and what it means to people. Lastly, as for
print technology, I would like to examine how media, television, music, art, and social
media also play a crucial role in the creation of an imagined community in 2017.

3.2 Disjuncture and Difference
In Appadurai text Disjuncture and Difference in the Global Cultural Economy he
states that there are great tensions between cultural homogenization and heterogenization.
Another tension that arises is that when people are going through indigenization, the go
through foreignization as well. Homogenization is the process of making things uniform
or similar, while heteroginzation is the process of making things different or other. The
clash between these terms makes global interaction very challenging.
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Appadurai also talks about the five dimensions of global cultural flow: 1)
ethnoscapes 2) mediascapes 3) technoscapes 4) finanscape 5) ideoscapes. Ethnoscapes
must do with tourist, immigrants and refugees. Mediascapes are about the electronic
capabilities to produce and deliver information. Technoscapes are the global
configuration of technology. Finanscape are the global capital and market. Lastly,
ideoscapes tie in with political images.36 Appadurai ties these scapes to Andersons
“imagined communities”. He states that these scapes are deeply perspectival constructs
inflected by diasporic communities. These landscapes are the very building blocks of
Andersons “imagined worlds”. He later goes on to discuss how people should deal with
either the realities of having to move or the fantasies of wanting to move. These groups
can never afford to let their imagination rest too long, even if they wished.37
Globalization involves a variety of instruments. As groups move and migrate they stay
connected through these instruments.
In his text Appadurai discusses the process of Americanization. For my thesis, I
want to discover more about Americanization as well as bring a different term into the
field. After some research, I noticed many nationalities have an “-ization” term relating to
their country, however I could not find many on Albania. Therefore, I want to further
research the term Albanianization. I then want to further discuss the realities versus
fantasies of migration, and how Appadurais five dimensions play into the process of
migration, vis vis before and after migration.
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3.3 The Presentation of Self in Everyday Life
“It is rather a recognition of the fact that everyone is always and everywhere,
more or less consciously, playing a role… it is in these roles that we know each
other, it is in these roles that we know ourselves.”38
In Goffman’s, the Presentation of Self in Everyday Life he discusses the themes of
performances. Within that he discusses the sub themes such as: setting, appearance,
manner, idealization, maintenance of expressive control, misrepresentation, mystification,
reality and contrivance. I found it exceptionally stimulating how Goffman used theater to
explain everyday occurrences. When you think of it in depth, he is ultimately correct,
everyone is always playing a role. Through his work we learn exactly how.
Goffman articulates that when an individual plays a part, he discreetly wishes his
viewers to take seriously the impression that is being fostered before them.39 There are
usually two demands that are given in theater, moral and instrumental. These demands
affect not only who is demanding them, but he who must answer them as well. In this
performance, the actor themselves takes on one of two side: he is either fully taken by his
own act, or he is not taken at all. These performers are often concerned with maintain the
impression that they are living up too many standards. By which they and their products
are judged.40
In all, Goffman discusses performers and audiences. Of routines and parts. Of
performers coming or falling flat. Front stage versus backstage. Lastly of dramaturgical
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needs, skills, and strategies. All together these are concerned with a greater picture other
than just the basics of theater. It is concerned with the structure of social encounter.41
Goffman is correct in the statement that everyone is playing a character. However,
for my thesis, I would like to examine how individuals who live in a diaspora must act as
well to fit into their new environments. People manage to disremember how hard the
immigration process is and how hard migrants must work and act so they can be accepted
in their new world. I also would like to not only examine the migrants as actors but also
the native citizens as an audience and actors as well.

3.4 Banal Nationalism
“An aura attends the very idea of nationhood. The rape of a motherland is far
worse from the rape of actual mothers; the death of a nation is the ultimate
tragedy, beyond the death of flesh and blood.”42
In Banal Nationalism, Billig is looking at nationalism through a different lens.
When one usually speaks of nationalism, they speak of it in the extremists of ways. They
lack the ability to look at nationalism in the simplest form. A main purpose of this book is
to look further into the term “nationalism” to address the philosophical means by which
nation states are replicated.43 Billig states that nationalism is associated with those who
struggle to create new states. He also makes a very intriguing statement where he says
that as far as nationality is concerned, one needs to look for reasons why people in the
contemporary world do not forget their nationality. This is in fact very true, we see this
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with those who live in diasporas, they try to replicate a part of their home country in their
new land, and they never forget their nationality.
Before reading the book, one of my main curiosities was how Billig would define
banal nationalism. He so delightfully stated that banal nationalism is not a flag which is
being consciously waved with fervent passion, it is the flag hanging unnoticed on the
public building. The waved versus on waved flag is a theme throughout the book. Billig
addresses the opaquer forms of nationalism. It’s truly quite contradictory, the forms of
nationalism he discusses are essentially very translucent, yet are opaque at the same time.
Day-to-day, the country is indicated, or flagged, in the lives of citizenry.44 There is
recurrent flagging, and reminding of nationhood.
In a world of different nations, the citizenry is always reminded of their national
place. Having your own national identity is very important because it involves a
multitude of aspects. To have national identity one must be situated physically, legally,
socially, as well as emotionally.45 Through different mechanisms, the notions of
nationhood are entrenched in the modern way of thinking. Billig discusses a term I am
very fond of “consciousness”. More specifically, nationalist consciousness. He states that
nationalist consciousness is when nations or national identities and national homelands
appear as natural. Also, that the inventiveness of the nation is part of a wider
philosophical, expansive consciousness.46 Linking this back to flagging, by us noticing
the flagging of nationhood, we are noticing something about ourselves. We are noticing
44
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the depths and mechanisms of our identity, embedded in routines of social life. To end
his book, Billig says, a banal spirituality, which is so banal that all the mysticisms seems
to have evaporated long ago, binds us to the homeland- that special place which is more
than just a place, more than a mere geophysical area.47 This is something that we must
remember. It is a clichéd spirituality that attaches us to our motherland.
Billig uses an example of the Gulf war and President Bush to expand on his
theory of banal nationalism. For my thesis, I would like to discuss the communist era in
Albania and Enver Hoxha. Through this examination I hope to find more information
regarding if the communist era plays a role in the high level of pride that Albanians
exhibit. I would also like to continue the examination of the term consciousness. It is a
word that I have been seeing often through my readings and think it will be of good use
to consider it further.

3.5 A Testimony of Realism
In a Testimony of Realism, the author starts by discussing the various definitions
of the term ‘diaspora’. A variety of definitions were offered, some relating back to its
original Greek origin, the appearance of the term in the old testament, Judaic history and
many more. For my thesis, I believe Bill Ashcroft's definition is the most accurate for
myself. In Post-Colonial Studies, the Key Concepts define the word ‘Diaspora’ as “the
voluntary or forcible movements of people from their homelands into new regions.”48
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The reading later goes into the many forms of diaspora that exist as defined by
Robin Cohen. They are victim diasporas, labor diasporas, imperial diasporas, trade
diasporas, homeland diasporas and cultural diasporas. She finds a communal component
in all forms of the diaspora. She states that
“… these are people who live outside their natal or imagined natal territories and
recognize that their traditional homelands are reflected deeply in the languages
they speak, religion they adopt, and cultures they produce.”49
This is imperative to keep in mind because no matter where people migrate to, they
always carry a part of their homeland with them that will never disappear.
The diasporic journey is difficult emotionally and mentally. Before the journey
people have certain expectations. Depending on who you are, along with your luck, the
experience may or may not live up to your expectations. More than normally, the journey
of the diaspora from their native land, to the diaspora country is a happy journey only at
first. Their expectations are positive and high.50 However, the actual outcomes are the
opposite. In all, the diaspora is a combination of journey, transformation and memory. It
deals with the return of the diaspora to their mother country.51 People in diaspora always
lives in connection to his past, present and future. It is inevitable. They live in a fairytale
in which the person must chooses between leaving home or returning home. The past will
continue to hinder the rootedness and belonging that people feel. He fails to submit fully
to the new country and lives in a state of dilemma.
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I believe that definitions are very important in understanding the meaning of a
word. However, not everyone has the same definition for a term. To me that is
extraordinary. I want to use the variety of definitions to my advantage. Since I will be
examining the Albanians in the home country and Albanians in their new land, I want to
gather definitions from them regarding certain terms. Through the definitions I will
receive, I will be able to look at my research through a different lens, not just my own.
Through surveys, interviews, and ethnographic research, I want to take Caryl Phillips
statements and find out how Albanians feel about the migration process, the
expectations/fantasies versus reality, and how they have been affected through this
process.

3.6 Synopsis
The literature review examines an assortment of themes. First, it studied the
concept of imagined communities. We got insight of how Anderson believes that a nation
is a community that is socially assembled. It is in fact imagined by the people who
identify themselves as part of that specific group. Secondly, we examined the tensions
amongst cultural homogenization and cultural heterogenization. Specifically, we explored
Appadurais five dimensions of cultural flow. Through an exploration of these five
dimensions we see how these scopes are the very building blocks for Andersons
“imagined community”. Thirdly, we analyzed Goffman’s theory of performance. His
theory of performance and life is profoundly linked to everyone living in a diaspora. One
of his focal concepts is that an actor's main goal is to keep coherent and adjust to the
different settings that are presented to them. This is something immigrants must
continuously do to fit into their new surroundings. Fourthly, we learned how banal
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nationalism is a symbol of a homeland that share a sense of national belonging amongst
others. Although nationalism is among us daily, it is something that isn’t conversed about
often because of how subconscious it is. Finally, the literature on diasporas takes us back
to the roots of the word, along with different variations of the term. All features that are
indeed needed to understand the Albanian diaspora in depth.
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4. Methodology
My research on the topic of patriotic attitudes in Albania and the Albanian
diaspora included several different methods of data retrieval. This was to get the most
accurate results from my participants. Using multiple research methods, I truly believe I
could achieve the goal of capturing of many Albanians in relations to my topic. Methods
that I utilized through the research process are qualitative, inductive and ethnographic
research. Followed by two forms of philosophy which are phenomenological and
constructivist. The questions used are ways in which I retrieve and analyze data to
measure pride. My research practices consisted of the following of which I will go into
more depth later in this chapter.
Participant generated meaning was collected via surveys and interviews to ensure
I captured the multitude of definitions each person possesses. The practices used focused
on one single phenomenon; the pride Albanians exhibit. Personal values were also
brought into this study seeing as I fit into the categories created. All information in my
studies is extracted from surveys, interviews, general conversations, documents and field
notes. The context and setting of participants, the accuracy of my findings, and
interpretation of the data was achieved through my understanding of this study.

4.1 Approaches in Data Retrieval
I choose the methods of research that I will later describe for many reasons. The
most important reason being that I needed to find methods of research that allowed me to
fully encompass all aspects of my research. By encompassing all aspects, I could
successfully receive and analyze the data received. There are a variety of paradigms
available for research along with different labels that are associated with them. After
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carefully researching all types of paradigms I concluded that constructivists would better
suit my thesis research. The different labels and sub categories of constructivist research
all respectively played a crucial role throughout my research. The different labels related
to constructivism are qualitative, ethnographic, phenomenological and hermeneutic.52
The last research method used is inductive reasoning.
I will begin with the use of qualitative research. Using qualitative research
allowed me to get in contact with a small group of people. This small group of
participants will later be a representation of much of the Albanian population. Prior to
beginning my research, I had already gathered my own opinions and thoughts on the
matter of pride. However, I did not need my own opinions, I needed to hear and
understand what the rest of the Albanian population thought of the matter. Through
qualitative research I could get an in depth understanding others. Sheila Keegan stated
that through this form of research, the researcher can get beneath the “top of mind”
responses and tap into the deeper layer of their intuitive and emotional knowledge.53
Through the deeper layer of responses received, the researcher is then able to analyze the
data to reach an ultimate outcome.
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Secondly, I would like to discuss the use of ethnographic research. Most my
research consisted of ethnographic research since I was afforded the opportunity to visit
Albania twice to conduct research. Permission to conduct interviews was not granted
from the IRB Committee of the University of San Francisco until the end of June 2017.
However, my first opportunity to visit Albania was March 2017. After consulting with
professors and my advisor, the conclusion was made that ethnographic research would be
appropriate for the first visit. I embarked for Albania a second time in October 2017. The
second trip was used as an opportunity to conduct interviews and surveys. As well as an
opportunity to conclude my ethnographic research. In sum, I spent a little over seven
weeks in Albania conducting research. Over the course of the seven weeks I could get a
better understanding of the phenomena under study.54 When you tell participants that
they are going to be interviewed, they tend to prepare themselves, in regards to how they
will respond. However, when you are studying people from a distance, you get natural
reactions, responses and vibes. The term ethnographic comes from the Greek term
“ethos” meaning culture group, race, and people, whereas “graphe” means to write.
Therefore, ethnography is the process where one writes about other cultures. Per
Hammersley, ethnographers write about what is happening around them, they listen to
what is being spoken and they ask questions. All of which is done over a significant
period.55
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Thirdly, we will get into the phenomenological approach. Phenomenology is the
science of pure phenomena.56 Edmund Husserl is known to be the greatest figure of this
approach. He thought phenomenology to be based on the conscience of phenomena in
which the pure essence of consciousness stood out.57 Phenomenology is linked with
qualitative research because both have distinct characteristics that are based on the
interpretation made by the object of study. There are two subcategories of
phenomenology that are utilized throughout my thesis. As mentioned, I chose to focus on
Albanian pride due to my own personal experiences with the topic. Through this I could
describe and interpret the meanings of the phenomena I experienced. This is the exact
purpose of hermeneutical phenomenology. Also, based on my and others individual
experiences I could analyze the substance recognized by consciousness. Which is the
purpose of transcendental phenomenology.58 The idea of consciousness is important in
the grander scheme of diasporic consciousness.
Lastly, I will discuss the use of inductive reasoning. Inductive reasoning is an
exploratory journey. For my paper, I needed something that was open ended, not narrow.
Bernard H.R states that inductive research includes the quest for patterns from
observation and the growth of explanations for those patterns through a series of
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hypothesis.59 This fact is critical because through this I was freely able to alter the
direction in which I wanted my study to go. At the start of preparing for my thesis I had
no idea of which direction I should go in my research quest. All I had was my personal
views. From my own views, I could branch out. Inductive reasoning allowed me to
essentially learn from my experience and use that knowledge to get a better
understanding on the pride of Albanians.
Prior to conducting surveys and interviews, the participants involved were well
informed that their personal information would remain anonymous and not be physically
used within the thesis. This is in coordination with IRB protocol at the University of San
Francisco to ensure participants safety and privacy.
To retrieve accurate data, I divided my participants into two different categories.
Category number one are employed adults that were born between the years of 19601977. This would make the participants forty to fifty-seven years of age. It would also
make the participants people who lived through communism in Albania. Category
number two are young adults who were born between 1990-1997. This would make the
participants twenty to twenty-seven years of age. Also, making them people who have
only known life post communism. I wanted to see whether there is a difference when it
comes to the generational break up, or whether it matters at all. Hence why I created the
generational break up.
After dividing my participants into two categories, I later created two different set
of survey questions. I had to create two sets of surveys for many reasons. Them being the
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simple fact that they are two separate sets of people and the language barrier that may
exist. Survey number 1 is called Patriotic Attitudes in Albania, while survey number 2 is
called Patriotic Attitudes in the Albanian Diaspora. In respect to the interview portion of
my data retrieval, participants were still separated into two groups. However, both groups
were asked the same questions. Before going any further in the data extraction process, I
will provide my readers with both sets of survey questions. This is done so my readers
will have a better understanding of the questions asked and hopefully a better
understanding of data representation.

1.
2.
3.
4.
5.
6.
7.
8.
9.
10.
11.
12.
13.
14.
15.
16.
17.
18.
19.
20.
21.
22.
23.
24.
25.

What is your date of birth?
In what country and city were you born?
In what year did you move to your new country?
In which country and city did you move to?
Why that city?
How did you come to your new country?
Why did you move to a new country?
Where do you live at the current moment?
Are you nostalgic for Albania?
On a scale of 0 to 10 (0 being the least, and 10 being the most) how nostalgic are you?
On a scale of 0 to 10 (0 being the least, 10 being the most) How often do you post about
something relating to Albania on social media?
On a scale of 0 to 10 (0 being the least, 10 being the most) How often do you attend events
relating to Albania?
On a scale of 0 to 10 (0 being the least, 10 being the most) How often do you listen to Albanian
music?
On a scale of 0 to 10 (0 being the least, 10 being the most) How often do you watch Albanian
movies/ television
Can you speak Albanian?
Can you read Albanian?
Can you write in Albanian?
On a scale of 0-10 (0 being the least, and 10 being the most) how often do you speak Albanian
throughout the day?
On a scale of 0 to 10, how often do you visit Albania? (0 being not as often, 10 being very often)
Do you have many Albanian friends in your new country?
Do you have many Albanian friends in Albania?
How do you keep your Albanian identity alive?
Choose your top 3 choices from above on how you keep your identity alive.
Would you ever return to Albania permanently?
Where are you happier?
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26.
27.

Are you proud to be Albanian?
On a scale of 0 to 10 (0 being the least and 10 being the most) How proud are you to be
Albanian?
28. Why are you proud?
29. Do you believe communism plays a role in the pride Albanians have?
30. Is religion important in relations to pride?
31. What does diaspora mean to you?
32. What does nationalism mean to you?
33. What does patriotism mean to you?
34. What does Diasporic Consciousness mean to you?
35. Read the following quote:
“Something about the struggle of being an immigrant. Living between two cultures, dragged by two
worlds, still being pushed away by both. No home here, no home there. Outlandish here,
outlandish there. Wanting, with all the heart to please both sides without realizing that you can’t.
Not feeling welcomed in the diaspora. Waiting all year long to go back ‘home’ only to realize
that some people will still call you a ‘stranger/foreigner’ in the place you put all your hopes of
belonging. And yet you keep longing. You still crave for a roof to cover over your homesickness.
A hand that will take yours and tell you that you arrived ‘welcome home you lost little soul.
You’re not lost anymore. Welcome home.’ But, where is that ‘home’?”
How did the quote make you feel?
36.

What were you thinking while reading the previous quote?

Figure 1: Patriotic Attitudes in the Albanian Diaspora Survey Questions
1.
2.
3.
4.
5.

6.
7.
8.
9.
10.
11.
12.
13.
14.
15.
16.
17.
18.
19.

What is your date of birth? Kur eshte ditelindja jote?
In what country and city were you born? Në cilën vend dhe qytet keni lindur?
Where do you live at the current moment? Ku jeton në momentin aktual?
Are you proud to be Albanian? A jeni krenar që jeni shqiptar?
On a scale of 0 to 10 (0 being the least and 10 being the most) How proud are you to be
Albanian? Në një shkallë nga 0 deri në 10 (0 më pak dhe 10 më të shumtën) Sa krenar jeni të
jeni shqiptarë?
Why are you proud? Pse jeni krenar?
How do you keep your Albanian identity alive? Si e mbani gjallë identitetin tuaj shqiptar?
Choose your top 3 choices from above on how you keep your identity alive. Zgjidh 3 nga
zgjedhjet me kreysor e tua nga me para ne lidhje me se si mbani gjallë identitetin tuaj.
Do you believe communism played a role in the pride Albanians have? A besoni se komunizmi
ka luajtur një rol në krenarinë e shqiptarëve?
Is religion important in relations to pride? A është feja e rëndësishme në marrëdhëniet me
krenarinë?
What does diaspora mean to you? Çfarë është diaspor për ty?
What does nationalism mean to you? Çfarë është nacionalizmi për ty?
What does patriotism mean to you? Çfarë është patriotizmi për ty?
What does diasporic consciousness mean to you? Çfarë do të thotë për ju vetëdija diasporike?
Do you enjoy living in Albania? A ju pëlqen të jetoni në Shqipëri?
Would you ever leave Albania? A do të ikje ndonjëherë nga Shqipëria?
Where would you move to and why? Ku do të kalonit dhe pse?
Would you return to Albania? A do të ktheheni në Shqipëri?
Have you ever left Albania? A keni ik ndonjëherë nga Shqipëria?
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20.
21.
22.
23.
24.

If applicable: Where did you move to and why? Nëse është e aplikueshme: Ku keni lëvizur dhe
përse?
If applicable: Why did you return to Albania? Nëse është e aplikueshme: Përse u kthyet në
Shqipëri?
Have you ever applied for the lottery? A keni aplikuar ndonjëherë për llotarinë?
Why or why not? Pse ose pse jo?
Read the following quote: “Something about the struggle of being an immigrant. Living
between two cultures, dragged by two worlds, still being pushed away by both. No home here,
no home there. Outlandish here, outlandish there. Wanting, with all the heart to please both
sides without realizing that you can’t. Not feeling welcomed in the diaspora. Waiting all year
long to go back ‘home’ only to realize that some people will still call you a ‘stranger/foreigner’
in the place you put all your hopes of belonging. And yet you keep longing. You still crave for
a roof to cover over your homesickness. A hand that will take yours and tell you that you
arrived ‘welcome home you lost little soul. You’re not lost anymore. Welcome home.’ But,
where is that ‘home’?” How did the quote make you feel?

Lexoni citat e mëposhtme: “Diçka rreth luftës për të qenë një imigrant. Të jetosh mes dy
kulturave, të zvarritur nga dy botë, ende të shtyrë nga të dy. Nuk ka shtëpi këtu, nuk ka shtëpi
atje. I çuditshëm këtu, i çuditshëm atje. Dëshirojnë, me gjithë zemër për të kënaqur të dyja
palët pa e kuptuar se ju nuk mundeni. Nuk ndihen të mirëpritur në diasporë. Duke pritur gjatë
gjithë vitit që të ktheheni në ‘shtëpi’ vetëm për të kuptuar se disa njerëz do t’ju quajnë ende
njeri “i huaj” në vendin ku i keni vënë të gjitha shpresat tuaja të përkatësisë. Dhe prapëseprapë
ju vazhdoni të keni dëshirë të madhe. Ju ende vdisni për një çati për të mbuluar ate mall për
atdhe. Një dorë që do të marrin dorën tuaj dhe do t’ju thojn se keni ardhur ‘Mirë se vini ne
shtëpi shpirt i humbur. Nuk je më i humbur. Mirë se vini në shtëpi.’ Por, ku është ajo’ shtëpi”?
Si ndiheshit gjatë leximit të kuotës?
25. What were you thinking while reading the previous quote? Çfarë po mendonit gjatë leximit të
citatit të mëparshëm?
26. Do you think Albanians who live in a diaspora have less or more pride than those who live in
Albania?
27. A mendoni se shqiptarët që jetojnë në një diasporë krenohen më pak ose më shumë se ata që
jetojnë në Shqipëri?
28. On a scale of 0 to 10 (0 being the least, 10 being the most) How often do you post about
something relating to Albania on social media?
29. Në një shkallë nga 0 deri në 10 (0 duke qenë më së paku, 10 më të shumti) Sa shpesh shkruani
per Shqipërinë në mediat sociale?
30. On a scale of 0 to 10 (0 being the least, 10 being the most) How often do you attend events
relating to Albania? Në një shkallë nga 0 në 10 (0 duke qenë më së paku, 10 më të shumtën) Sa
shpesh i ndjekni ngjarjet që kanë të bëjnë me Shqipërinë?

Figure 2: Patriotic Attitudes in Albania Survey Questions

4.2 Surveys
For the survey aspect of my research I thought it would be convenient to have the
survey be accessible online. To allow this to happen I created the survey questions in
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figure one and two using a website called SurveyPlanet.com. As you can see from figures
one and two, the surveys are titled accordingly. I found the data gathering aspect of the
thesis process to be the most intriguing and the easiest part of it all. It was easy in the
sense that I had many people who were equally interested in the topic and willing to help
me.
In Worcester, Massachusetts where I reside there is an Albanian Festival that
takes place every two years. To my advantage, it was taking place the Summer of 2017. I
thought it would be the perfect opportunity to start the survey process. Prior to the
festival I got in contact with the manager in charge of the festival to get clearance on the
distribution of the surveys. He was very eager and willing to help making the process go
smoother for me. Once I received clearance, I printed out fifty copies, and my family and
I spent the whole afternoon of the festival distributing surveys. The response rate to the
surveys at the festival was incredible. The night at the festival was also used for some
ethnographic research.
To receive more responses on both sets of surveys, I finally went to social media
to share the surveys electronically. I originally shared the survey link to my personal
Facebook account, and from there others shared it as well. The response rate to the online
surveys was magnificent as well. After receiving all results on the surveys, I had to go
back through all the answers and filter people out to ensure they respectively fit my
criteria. Once participants were filtered I could begin to analyze and measure the level of
pride.
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4.3 Interviews
The interview process had to be the most enthralling part of my research. It was
such a gift to be able to listen to people speak open heartedly about a topic and not setting
any limits for them. The interviews were all retrieved by a voice recording app, called
Voice Memos, on my personal IPhone. Post recordings, I allowed my interviewees to relisten to the conversation to confirm that they approved of the statements made. Once
approval was granted by the interviewee the voice recordings were later saved on a
protected and encrypted external drive that only I had access to. Due to the fact, the many
of the interviewees are not fluent in English, the interviews were conducted both in
Albanian and English. Later, the Albanian responses were translated into English.
The purpose of both the surveys and interviews are to identify the level of pride
that Albanians in Albania have versus Albanians in the Albanian diaspora. This was to
differentiate the level of pride: whether Albanians in the diaspora have more pride than
Albanians who live in the motherland. Also, to see whether age and generational
differences play a role in pride.

4.4 Limitations
I acknowledge that there are many things in this study that have their limitations.
Some limitations include being an Albanian woman. Not just an average Albanian
women at that, but one who was born in Albania and moved to the United States post
communism through the Diversity Visa Lottery. That alone affects this study and the
responses I receive from participants. A second limitation is that I choose to study
Albania and the Albanian diaspora as a whole, depending on where I found interested
participants. Seeing as I did not choose specific countries or cities of the diaspora to focus
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on, that could in turn affect the results of this study. Thirdly, the generational breakup
was not problematic to my research, however it could be problematic to someone else
reading my work. If I chose to interview elderly people, I believe that opinions regarding
Enver Hoxha and communism would be dramatically different from the responses I
received from my specific age groups.
The last limitation visible to me in this thesis is in Chapter 2 regarding the history
of Albania. As mentioned in that chapter, Albania has a fragile history. Seeing as a main
focus of this paper is communism, and the effects of communism, I choose to focus on
that theme more. I only gave a brief summary of Albania and jumped right into the
communist era. Going this way about the history of Albania was beneficial to me, but
may not be to others.
My interpretation of data and ethnographic work is also a limitation in itself
seeing as my interpretations may differ from others understanding of the topic. I also am
in no way stating that the whole Albanian population feels the way my participants or I
may feel. I am fully aware and accepting that not one hundred percent of the population
is proud of who they are or of their roots. I am aware that not one hundred percent of the
population has the same views on the topic of pride and the level of pride they carry or
not carry. I very well acknowledge these differences and am speaking on behalf of myself
and on behalf of the participants of this thesis, not on behalf of all 2,910,153 Albanians
worldwide.60 Throughout the data retrieval process I had to put my opinions on hold. I
could not allow my view on things alter others views. By putting my voice to the side, I
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could hear the voice of others, I could hear both sides of the pride pedestal. Through this,
I could adequately represent all people and all voices.
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5. Data Analysis
Questions such as “Are you proud to be Albanian”, “How proud are you”, “Can
you speak, read, and write in Albanian”, and “In which ways do you keep your Albanian
identity alive” are the very questions I use to measure pride. In more than 60% of the
population answered in favor of Albanian, then it is undeniable that most the population
is in fact proud.
When it comes to the question of in which ways they keep their Albanian identity
alive, I gave sixteen options of which they could choose from. After an analysis of the
answers, each option was chosen more than once. From those I chose the top five
answers from both surveys. In the Albanian diaspora survey the top five choices are:
family, language, music, friends and food. For Albanians in Albania the top five are:
friends, family, culture, music and language. Both Albanians in Albania and the Albanian
diaspora agree that family, friends, language, and music are an essential part of
maintaining one's identity. Albanians in the diaspora choose food as a way of maintaining
one's identity, while those in Albania choose culture. This is since when you live in a
diaspora, you do not have easy access to the foods you would regularly eat in your
homeland. You must go out of your way to make an authentic homemade meal. While in
Albania, food is readily available. Culture is important to those in the homeland because
it is something that they face every day, it's embedded in their brains, it is a part of them.
Whereas in the diaspora, it's hard to maintain your original culture, while embracing your
new one.
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Figure 3: Are you proud to
be Albanian? (Albania)

Figure 4: Are you proud to
be Albanian? (Albanian Diaspora)

In figures three and four we have the results of the question “Are you proud to be
Albanian?”. In figure three, ninety percent of Albanians in Albania are proud. While in
figure four, ninety-four-point seven percent of Albanians in the diaspora are proud.
Although only a four-point seven percent difference, that difference speaks volumes. As
mentioned earlier, if more than sixty percent vote in favor of, then I consider them proud.
Both Albanians in Albania and the Albanian diaspora surpassed the sixty percent mark by
thirty percent.

Figure 5: How proud are you? (Albania)
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Figure 6: How proud are you? (Albanian Diaspora)

Figures five and six are asking participants how proud they are to be Albanian on
a scale of zero to ten. Three was the lowest score, while ten was the highest. In the case
of Albania, 7.47 was the median score. In the case of the Albanian diaspora, the median
score was 8.8. Since this score was based on a zero to ten scale, results had to be over 6.
Both figure four and six show that Albanians in the diaspora tend to have more pride.

Figure 7: Can you read, write, and speak in Albanian? (Albanian Diaspora)

In figure seven, it shows whether participants in the Albanian diaspora can read,
write and speak in Albanian. One hundred percent of participants could do all three. This
question was only asked to Albanians in the diaspora, and not to participants in Albania.
This is because I assumed that if you physically are living in Albania, then you must
speak, read and write the language.
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Figure 8: Would you ever return to
Albania permanently? (Albania)

Figure 9: Would you ever return to
Albania permanently? (Albanian
Diaspora)

Figures eight and nine represent all answers by all participants of the question: “If
they would return to Albania permanently?”. In the case of Albanians in Albania, many
people enter and leave the country for a variety of reasons. Some leave for a short period,
while others leave for much longer. In Albanian culture, there is a mentality of where one
must never forget the motherland, that one must return and essentially die there when the
time permits. “Në vend të huaj, biro, ti edhe jeto, por emrin atdhe, kurrë mos e harro.”61
“In a foreign country, son, you live, but the name of your homeland, never forget it”. I
wanted to see if this statement was true. 84.2% of Albanians who live in Albania would
return to Albania permanently. While only 37.5% of the Albanians in the diaspora would
return. That is a 46.7% difference. This goes back to in which ways Albanians maintain
identity. As mentioned above, those in Albania maintain it by culture. This mindset I
mentioned of is strongly linked to culture. Therefore, since culture was not in the top five
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responses for those in the diaspora, the response in figure nine are a result of that lack of
the ability to maintain culture. The difference is also because Albanians in the diaspora
are finally getting comfortable with their new lives and they do not want to lose that
comfort ever again.
In the surveys, I provided my participants with the quote in which inspired me to
write this thesis, the quote that began it all. I wanted to see what both Albanians in
Albania and the diaspora thought of the quote. When reading the quote 32.5% of
Albanians in the diaspora felt “Likewise” while 47.4% of Albanians in Albania felt
“sad”. In sum, participants had the same overlapping ideas about the quote. My
participants stated that “We must accept where we live now, without forgetting where we
came from.” That “There is no ‘one’ home. Home is everywhere.” That “People make
their own happiness, happiness is not a physical place, happiness is what you make of
it.”62

5.1 Interviews and Surveys
Through the process of interviews, I could hear out my participants
wholeheartedly. In the context of pride this is what my participants had to say. “My pride
is a strong feeling that is burning from within… a feeling that I cannot really explain with
words… I just know that it is there.” and “I am proud, just like all other Albanians, this
pride and appreciation for one's country is something that not every population feels for
their own country, so I am thankful I feel it.”63 The two subjects referenced above are
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very proud of who they are and where they came from. They mention many positive
things about being Albanian but not any negative. The next two subjects below offer us
the pros and cons of pride and Albania. First, SubjectAC17 states that:
“I am both proud and not proud to be Albanian. The pros of being Albanian are
that we as people have many good qualities. We are smart, strong, and kind.
Although we are a small country, we have overcome many obstacles. With the
many things, we have accomplished, there are still many things we have yet to
accomplish. You can only be proud of what you have, not what you lack.”64
While SubjectJC17 states, “I am proud to be Albanian, I love our culture and our
traditions. However, Albania does not offer us the things that are necessary for a good
life. That’s why people leave. But it's funny, they always return.”65
Most of my interview participants have the same ideology as the four previous
referenced participants. Participants overall agree that they are proud to be Albanian.
They agree that Albania has a unique history, culture, tradition and food amongst many
other good qualities. Although these good qualities exist, it is agreed upon that they
cannot ignore that bad qualities. Albania is lacking in many things, participants
mentioned the following: job opportunities, a reasonable minimum wage, health care, and
non-corrupt government. If the following things were changed for the better, then
participants agree that they would be proud of all aspects relating to Albania.
Communism affected the country of Albania and its citizens severely. In surveys,
I asked participants whether communism plays a role in the pride Albanians have. Both
Albanians in Albania and the Albanian diaspora resulted in a 50/50 outcome. All
participants of my interviews agreed that communism did and still does play a role. As
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we learned in earlier chapters, communism constricted the ways in which Albanian
citizens thought, felt, and acted. Post communism allowed for freedom from those
constrictions. This could be why some Albanians have a strong sense of pride. Religion
was another topic throughout my surveys and interviews. The question asked was
whether religion played a role in pride. In the diasporic community 65% said no, while
89.5% in Albania said no. Much of participants agreed that religion plays absolutely no
role in pride.
Whether Albanians in the diaspora have more pride than those who don't live in
the diaspora is a main question throughout my research. I went to my participants for
answers to this question. One of my interviewees summed it up perfectly:
“I do not think that those who live in a diaspora have more or less pride. We as
Albanians have an equal amount of pride. What makes it seem that those in the
diaspora have more pride is the fact that live away. Those who live in a
diaspora feel the need to special to them, and it keeps them from sinking into
the routine of a diasporic lifestyle. It preserved their identity and what's left of
it.”66
This participant is not a member of the diasporic community, yet did a magnificent job of
explaining the sense of pride in the diasporic community. When looking at the surface of
the topic, you would naturally assume that those who live in a diaspora have more pride.
However more or less pride is not the case. Participants believe that pride is equal across
the board. Pride is more visible in the diaspora because they try harder to show it. Since
those who live in Albania are physically there, their pride is not as evident because the
need to show the world who they are daily does not exist.

66

"Patriotic Attitudes in Albania." Interview by author. October 2017.
61

5.2 Field Work
By being a native-born Albanian, I already had a good understanding of
Albanians and the culture. However, living away from Albania for over twenty years
tends to blur that understanding of Albanian mentality that I once had. By conducting
field work in Albania and Worcester, Massachusetts over the course of seven weeks, I
could recapture a well-rounded understanding about both Albanians in Albania and the
diaspora. Through observation, interaction, and analyzation I finally concluded regarding
my initial questions that led me to conduct my research.
The following paragraph is a summary of field notes. I collected all notes I had
during my fieldwork and summarized what participants had to say. Every type of culture
has an overall pride for their country. Whether it is a high level of pride or a low level of
pride. In Albania, itself, and in the diaspora, you will find Albanians who reject their
original roots, people who state “I’m not proud to be Albanian whatsoever.” or “There's
no reason to be proud.”67
Fieldwork has allowed me opportunity to personally hear these statements being
made. What I have heard from fieldwork are very like statements made in interviews and
surveys. Overall, I have concluded that, yes there are extremely proud, people who are
modestly proud, and people who are not proud at all. Those who have even the slightest
amount of pride have it because they understand the struggle of the country, they
understand its overcoming of obstacles, and they appreciate the beauty along with the
ugly. Those who lack in pride do so because they truly believe there is not much to be
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proud about. These types of people tend to neglect the good qualities of a country and
focus solely on the bad. In the end pride is a choice. My research has taught me that out
of the people that I interviewed, surveyed, studied, and analyzed, many of them choose to
be proud of who they are and where they came from. These participants acknowledge
that there is a lot more that can be done in Albania to make it a better country. They also
acknowledge the fact that daily Albania is changing for the better. The acknowledge the
bad while appreciating and embracing the good. That is pride.

5.3 Participant Generated Definitions
A critical part of my research is the definition of terms. When we use sources to
find a meaning of a word, chances are more than one interpretation will appear. These
multi-definition phenomena exist everywhere. Although there may be one correct
definition of a term, people tend to interpret the meaning differently or define it in their
manner. This creates different views and opinions of the world and daily activity.
Coming across this phenomenon caused me to start to think about what
interpretations of the terms mentioned in thesis exist. In surveys and Interviews, I asked
participants to define the very terms used throughout the thesis. The words proposed to
define are diaspora, nationalism, patriotism, and diasporic consciousness. The following
paragraphs will include scholarly definitions as well as participant generated definitions.
A main topic of my research is the study of the Albanian diaspora. Butler states
that diaspora is “the dispersal of people from its original homeland.”68 While the term
diasporic consciousness is defined as “a key feature that distinguishes diasporas from
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individual migrants is their consciousness of their origins and roots.”69 Participants in
Albania defined diasporic consciousness in three ways. The first, “Nothing,” or “I do not
know.” Secondly, “To know and understand where you came from, while still being able
to assimilate in your new country.” Lastly, “When you live abroad with fewer Albanians,
but you still feel at home at all times.” Albanians in the diaspora defined the term in two
main ways. First, like those in Albania, “Nothing,” “I do not know” and “Not much.”
Secondly as “The Albanian community spread throughout the world, knowing your home
while you're away from home.”
The next term is nationalism. Nationalism and patriotism tend to get likened to
one another. That causes a misunderstanding of the true meaning of each word. The Plato
Stanford Encyclopedia defines nationalism as first, “the attitude that the members of a
nation have when they care about their national identity.” Secondly as, “the actions that
members take when seeking to achieve or sustain self-determination.”70 Participants in
Albania defined nationalism in three main ways. First, “No limits to the love you have for
your country.” Secondly, “To think your country is better than other countries.” Lastly,
“Nationalism is an act of patriotism.” Participants in the diaspora defined nationalism as
first, “Bad pride for one’s country.” Secondly as “Patriotism” or “Patriotic feelings.”
Lastly as “Embracing one’s national identity.”
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Lastly, Plato Stanford Encyclopedia defines patriotism as merely “a special
affection for one’s country.”71 Nationalism and patriotism have a different meaning from
one another. Participants in Albania defined patriotism in three main ways, first as, “To
show affection for you motherland respectfully”. Secondly as “Same as nationalism.”
Lastly as “To give, to fight and to sacrifice for your motherland.” Participants in the
diaspora defined this term in two ways. First, “Good pride for one’s country.” Secondly
as “Love for your country and culture, but in a more relaxed nature than nationalism”.
Through these definitions given by participants, it is evident that each person has
either no understanding or a different understanding of each word. This, in turn, suggests
we must be more educated on specific terms to have a better understanding of the topic.
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6. The Analysis of Albanian Photo Art
What is art? Leo Tolstoy quoted that:
“Art is not the expression of man's emotions by external signs, it is also not the
production of pleasing objects, and it is not pleasure. Art is a means of union
among men, joining them together in the same feelings, and indispensable for the
life and progress of well-being of individuals and humanity.”72

Based on my research, I found art to be a controversial term that cannot be
defined by one person's definition. It rightfully should not be determined by one person's
understanding of the word because art is something that has a different meaning to
different people. There are many levels embedded in art. This being the reason why I
believe that the answer choices that I provided for my participants in my surveys reached
many of those underlying levels of art.

6.1 Print Capitalism as Art
As Anderson states in Imagined Communities: nationality, nationalism, and
nation-ness art cultural artifacts, as is Albanianism. Albanianism like a nation is an
imagined political community. Though Albanians worldwide will never know all their
fellow Albanians, meet them or hear of them, in the mind of each Albanian is the image
of their communion.73 Anderson so diligently states that print capitalism has made it
possible for people to think and relate to others in new, iconic ways. Using print
capitalism, Albanians have could achieve national and diasporic consciousness.
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“Print capitalisms purpose is to unify forms of communication, allow for a fixity
to language and create languages of power.”74 So when I think of print capitalism, I think
of it in a very broad and modern sense. Print capitalism isn’t solely something that is
written down on physical paper, with the technological advances made up until now,
print capitalism takes on a variety of forms. Such forms are: newspapers, magazines
(both online or in print), Television, movies, music, lyrics, food and art.
Anderson states that nationalism essentially invents nations where they do not
exist or barley exist. This is exceptionally true in the case of Albania and pride. The
accessibility to the above referenced items allows for easy unification of people of a
nation. The availability to music and lyrics not only allow for people to unite based on
the same taste of music but it also allows for new ways in which you can learn and
maintain a language. Likewise, with Albanian television and movies being accessible
worldwide. Writing down stories, and recipes and being able to share them both
physically and electronically is another form of unification. All the above mentioned are
to me forms of art. Forms of art in which people can resonate with one another and
achieve national and diasporic consciousness.

6.2 Infrastructure as Art
Before visiting Albania in October of 2017, I forgot about the physical
infrastructure and architecture in Albania that I now come to consider art. Some of the
material structure that is prominent in Tirana Albania are as follows: statue of Kastriot
Skanderbej, National Historical Museum, National Archeological Museum, House of
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Leaves, Pyramid of Tirana, Bunk’ Art, Sahati, Mosques, Churches, Reja and the National
Art Gallery of Tirana. All of these places are linked with heritage and identity. Many of
these infrastructures are signs of progress from communism, but many are also a
reminder of the trauma that Albanians dealt and are currently dealing with.
Heritage, language, ethnicity, nationalism, sameness, belonging and shared
interpretations of the past are essential concepts in the construction of pride and
identities, whether it is the national ident or personal identity. The different
infrastructures that are found in Albania are a representation of the Albanian identity. As
defined by UNESCO the term heritage is a “storehouse of human experiences, including
suffering and failures, and what gives a place its character.”75 Many of the physical
infrastructures in Albania are built based on human experiences that are part of Albanian
culture and evolution as a country. These experiences are then linked to memory. If there
is no memory, there is essentially no heritage, culture or identities. Architecture is used to
materialize identity and to re-shape identities. The different architecture infrastructure is a
representation of what the country and its people has been through during different
periods of time in Albania.
During Hoxha's dictatorship, one of the most distinctive architectural buildings
were the bunkers. They were supposed to be used in case of possible invasions. By
building these bunkers, he used the power of these architectural infrastructures to make
people believe he was doing what was best for the country. The bunkers are being used
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nowadays as historical buildings and are open to the public as touristic attractions.
Moreover, Hoxha tried to abolish all forms of religious infrastructure in Albania, such as
churches and mosques. However, even though he destroyed most of the religious
buildings, he could not abolish the spirit and respect Albanians had towards religion.
Being able to go to Albania and seeing churches and mosques is a sign of the religious
tolerance Albania have always had. The infrastructure in Albania is both positive and
negative. A lot of the infrastructure in a symbol or progression, while some are an eternal
sign of the cruel past Albania endured. Sometimes trauma cannot be entirely erased from
individual memories or the cultural landscape. However, it can be used to better the
country and its people.

6.3 Albania Through Art
I conducted surveys and interviews that gave me a better understanding of how
different form of art influenced my participant’s identities and level of pride. By finding
out which forms of art they used to keep their identities active is a crucial aspect of the
research and examination of pride in the homeland and the diaspora. There were sixteen
options that the participants could choose from as listed below: music, videos, events,
friends, family, food, clothing, language, culture, traditions, story telling’s, ceremonies,
artwork, a celebration of Albanian holidays elsewhere, history and dance. The format of
the survey was built so that the participants could be able to choose more than one
answer. All sixteen choices are intertwined with the theme of artwork. Out of the sixteen
choices in the survey, I chose to separate them into six subcategories:
1. Friends and family are considered companions.
2. Ceremonies, celebrations, and events are considered occasions.
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3. Traditions, culture, and history are considered heritage.
4. Storytelling and language are considered an expression.
5. Clothing and food are considered consumer goods.
6. Music, videos, dance, and artwork are considered dexterous.
Companionship, occasions, heritage, expression, consumer products, and dexterity are all
deeply embedded within the art. Art is found in different forms and shapes. The making
of music, performing and designing the costumes is all part of artistry. The Albanian
national songs and national costumes are a form of art and they are a representation of
Albanian culture and history. Below are a variety of images that represent Albanian
culture, history and pride through art.
The following pictures presented in this dissertation are not mine. All rights
reserved to the rightful owners of the original image.

Figure 1: “The fall of Enver Hoxha”
Statue of Enver Hoxha Toppled in Tirana’s Center76
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Figure one is the image of Enver Hoxha’s statue being toppled in the center of
Tirana. As mentioned in earlier chapters Enver Hoxha was Albania’s communist leader.
After his death on April 11, 1985 videos showed citizens reactions towards his death. At
the time people were devastated over his passing, or so acted that way. The reactions I
saw in the video and the reactions I hear about till this day are mind blowing. It is hard to
believe that people could be that devastated over the death of their communist leader.
However, February of 1991, it seems as if the Albanian population had had enough of the
prejudice in the country.77 Many protesters gathered around Hoxha’s statue in the center
of Tirana and were demanding the submission of communist leadership. There were not
only people surrounding the statue trying to topple the statue, there was an abundance of
people on the roof of the Bank of Albania, patiently waiting for the fall of the statue. As
seen in the image, protesters wrapped the statue in rope as they continue to pull forcefully
on the statue. From my online and ethnographic research and from the answers received
by the interviews, this day was remarkable for many Albanians, as it was the start of
something better than communism.

"Albanians Topple Hoxha’s Statue” The Washington Post. February 21, 1991.
Accessed November 02, 2017.
https://www.washingtonpost.com/archive/politics/1991/02/21/albanians-topple-hoxhasstatue/5f39448c-63d7-4f61-af66-e758a5488623/?utm_term=.f69331a21b63.
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Figure 2: “Autochthonous”
Autochthonous flag flying over Belgrade stadium during a match between Albania
and Serbia78

Figure 3: “Proud to be Albanian”
UEFA Euro 2016 Albania79
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In Figure two there is an image of a flag with the map of Greater Albania flying
over Belgrade in Partizan Stadium during a match between Albania and Serbia in
October of 2014. The flag shows all original territories that were part of Albania before
the new border was implemented for Albania in 1913, leaving some of the Albanian
territories outside its borders. Those territories are now part of Serbia, Montenegro,
Macedonia, Northern Greece and the autonomous region of Kosovo. The image also
draws portraits of two Albanian nationalist leaders, Ismail Qemali, who was the first
president of the Independent Republic of Albania and Isa Boletini, participant of the
Albanian Declaration of Independence. To understand the term autochthonous, it is
imperative we know the roots of the word which originates from Ancient Greek. “Auto”
refers to “Self,” while “Ethnos” refers to “Soil.” The term implies that the autochthonous
Albanian community has all descended from the same original forefather, which are the
Illyrians. It means that we Albanians, are all created from the same blood and the same
soil. This understanding that Albanians are one people, from the same forefather, same
blood, same land, is a crucial factor in the pride that they exhibit daily. Albanians fans
were not allowed to be in the stadium physically; therefore, supporters flew a drone with
the flag over the stadium during the match to make a statement. Even though they were
not allowed to attend the game, Albanian fans found a way to prove their dedication to
their national team, and that there will be no borders or political disagreements that will
stop Albanians from being undivided.
Expressing pride through sporting events is one of many ways Albanians communicate
and maintain pride and dignity. This vanity is visible in Figure three. It is a beautiful sight
everyone dressed in red and black, Albanian flags, scarves, and banners all around. The
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most important part of this picture is the Albanian eagle tattooed on the back of the
unknown gentleman. It is essential because it is the focus of the image, the first thing that
people notice. If we look closely into the picture, we see that it is not only a tattoo of the
Albanian flag but also Skenderbej, Albania's national leader, in between the arms of the
eagle. Albanian flag is considered as one of an essential element of pride of Albanians.
The two-headed eagle flag is one of the oldest flags in the world, and the earliest flag in
Europe dating in 1444. The two-headed eagle represents power and absolute, even though
some researchers consider it to describe the two sovereign Republics of Albania; Albania
and Kosovo.

Figure 4: “Krenar Derisa Vdekja te na Ndaje”
Groom and Bride proud of their original roots during wedding ceremony80
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Figure 5: “Krenar Derisa Vdekja te na Ndaje”
Groom and Bride proud of their original roots during wedding ceremony81
Marriage is a very important milestone to Albanians and it is celebrated following
Albanians traditions. Even though in the past Albanian marriages were arranged and the
bride would see her future husband only the first day of their wedding, nowadays this
tradition is almost vanished. However, it is still a known phenomenon in some Albanian
villages where the mentality and the way of living have remained the same, and that
arranged marriages still exist. The typical Albanian wedding festivities last about three to
four days. Usually Thursday is the day when the groom’s part of the family comes to the
bride’s house and brings gifts, such as jewelry, clothes, bedsheets and handmade home
accessories. Friday is a day which the bride and groom celebrate separately with their
friends. Saturday is bride’s side of the family biggest day. They have a big celebration in
a venue with all their family and friends. On Sunday morning, the groom and ten to
fifteen people from his part of the family pick up the bride from her house. When the
bride arrives at her husband’s home, before stepping inside the mother of the groom
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holds a cup of honey in her hands, where the bride dips her fingers and leaves marks of
the honey in the front door. This tradition is for good luck and a sweet life with her new
family. In the evening, it is a very extravagant celebration with all family and familyrelated from groom’s side. Other wedding traditions are the groom’s dowry, during which
all his friends and male family members, gather together and shave the groom. Another
tradition is firing guns when picking the bride up from her house on Sunday morning.
The meaning behind it is that the groom shows strength and protection toward the bride.
Apart from these traditions the bride and groom can take their level of pride to a higher
level as we see in figures four and five. In figure four both the bride and groom have the
Albanian eagle embroidered on the back of their outfits. They, along with their guests are
all wearing a plis, which is a traditional Albanian headwear. In figure five we see that the
bride and groom are not dressed in the typical wedding dress and suit. However, they are
dressed in traditional Albanian clothes. It is a compelling picture because we also see a
portrait of the Albanian flag in the background. Both the image and the outfits tie in the
more significant theme of pride.
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Figure 6: “Sheshi Skenderbej”
Opening Ceremony of Skenderbej Square 201782

Figure 7: “Sheshi Skenderbej”
Opening Ceremony of Skenderbej Square 2017 Aerial View83
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“Shqiperia Po Ndryshon” is a slogan that is always used when describing the
changes Albania is undergoing. The motto is translated as “Albania is Changing.” The
goal is for Albania to change for the better. Figures six and seven are images of the
opening ceremony of Skenderbej Square of Summer 2017. These photos come directly
from the Facebook page of the mayor of Tirana, Mr. Erion Veliaj. The opening ceremony
was a big day for everyone in Tirana, Albania, for it is a symbol of change and
modernization throughout the entire country.
Globalization is closely linked to infrastructure. Therefore, the fact that Albania's
infrastructure is changing is a sign of globalization and modernization. These two terms
have become a topic of conversation in the past decade for Albania. This is due to many
things, some being: the desire to join the European Union, constitutional democracy,
human rights, working economy and much more. The current mayor of Tirana, Mr.
Veliaj, has done many things to improve Tirana. Some being: the reconstruction of
Skenderberj Square. He has made the area a car-free zone, allowing for a place that the
citizens can gather peacefully. Mr. Veliaj is also in the process of building about twenty
schools in Tirana, paving new roads daily for a better infrastructure, building a safe
environment where people can develop new social and cultural activities, and rebuilding
the farmer's markets among many more things. The changes that are undergoing in
Tirana and Albania are for a more modern country yet keeping its original roots.
In figure six we see a statue of Kastriot Skenderbej in the middle of Tirana's
square. In front of the statue, we look at the performers who are wearing traditional
Albanian outfits. From a live stream of the opening ceremony, people could see that
traditions were kept alive throughout the entire ceremony. People were not only wearing
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traditional Albanian outfits but were also dancing the traditional dances, while listening
to Albanian music. It's the simple things that keep pride and tradition alive. In figure 6 we
see an aerial view of Skenderbej Square. This picture is very compelling, as we see many
people gathered to celebrate this event, we look at the fireworks in the background, as
well as the Albanian eagle being formed by the red lights. In all, Figures six and seven
are a symbol of the globalization Albania is undergoing. It shows us how many
Albanians are in fact happy about the change going on around them.

Figure 8: “The Albania We Want”
Albanian Parliamentary Elections 2017, Socialist Party84

“The Albania We Want”: Albanian Parliamentary Elections 2017, Socialist Party .
Digital image. Edi Rama Faqja Zyrtare. 2017. Accessed November 3, 2017.
https://www.facebook.com/edirama.al/.
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Figure 9: “The Albania We Want”
Albanian Parliamentary Elections 2017, Socialist Party85
In figures eight and nine there are pictures from the parliamentary elections of the
Socialist Party that took place in June 2017. The slogan of the Socialist Party of Albania
is “Per Shqiperine Qe Duam,” “Shtet, Pune, Mireqenie.” Which translates as “The
Albania We Want,” “State, Work, Wellbeing.” Albanians have always lacked a trustable
state. Therefore, a desire and need for an honest, working state are dire. Job opportunities
are also very slim in Albania. With a good state in place, there will hopefully be an
increase in job opportunities. For Albanians, it is not enough to merely have good
government and money, Albanians want satisfactory personal wellbeing as well. Figures
eight and nine depict the energy and pride that the Albanian community in Albania has in
relations to the Socialist Party and pride. In picture nine we see a sizeable Albanian flag
hung in the background, with a stampede of people in the forefront waving smaller
Albanian flags.
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Figure 10: “A Chance for Everyone”
The Democratic Party of Albania Parliamentary Elections 201786

Figure 11: “A Strong Economy, A Safe Tomorrow”
Socialist Movement for Integration Albanian Parliamentary Elections 201787
“A Chance for Everyone”: The Democratic Party of Albania Parliamentary Elections
2017. Digital image. Në Tiranë Rama kërkon Metën, në Kuçovë LSI-ja hedh valle për
dialog. April 2, 2017. Accessed November 3, 2017.
http://www.standard.al/2017/04/02/ne-tirane-rama-kerkon-meten-ne-kucove-lsi-ja-hedhvalle-per-dialog/.
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The last elections in Albania took place on June 23, 2013. There are many
political parties within Albania, but only a few are well known and have an actual chance
at winning the elections. The top three political parties in Albania are 1. Partia Socialiste
e Shqipërisë, PS (The Socialist Party of Albania) as seen in figure eight 2. Lëvizja
Socialiste për Integrim, LSI (Socialist Movement for Integration) as seen in figure eleven,
and 3. Partia Demokratike e Shqipërisë, PD (The Democratic Party of Albania) as seen in
figure ten. In this recent 2017 election, The Socialist Party of Albania won the general
elections again, putting them in power for another four years.
Elections are very critical to Albanians, as we learned from the history of
Albania. The Socialist Party initially formed in 1941. However, the Socialist Party was
known under a different name. It was once called the Communist Party of Labour of
Albania (PPSh). In 1991, after the fall of communism, Albania had its first free elections
in 80 years. PPSh won those elections, but to stay in power, they had to change their
communist ways. To initiate a fresh start for the political party, the parties name switched
to the Socialist Party of Albania. Because Albanians lacked in having their own choices,
and voice, they find that it is now their responsibility to speak up and make the right
decisions for Albania and its future generations. Albanians are doing everything in their
power to achieve the building of the Albania that they envision: A more modernized,
equal, and fruitful country.

6. 4 Synopsis
Human life is filled with art of many forms. Works of art of every kind
imaginable especially those stated in this thesis such as companionship, occasions,
heritage, expression, consumer products, and dexterity. Definitions that are put in place to
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define art do not aim to cover all types of art that exist. That is a significant fact to keep
in mind when linking art to pride.
Art is as Leo Tolstoy says, a condition of human life. The goal of art is for others
to experience the very emotions which moved the person who created it. Art is an
infection. It is the act of transmitting emotions, whether the feelings are very strong, or
very weak, very important or very insignificant, very bad or very good. If it is a
conscious transmission of emotions, then it is art.88
As Leo Tolstoy stated, art is a means of union among people, joining them
together in the same feelings, necessary for the life and progress of well-being of
individuals and humanity. Speaking on behalf of Albanians, the art which inhabits
Albania as well as the diaspora is what links us all together. Albanians can feel every
emotion that relates to Albania profoundly and intuitively. These feelings are precisely
linked with Tolstoy view on art. Through an examination of Albania through art, I hope
those of you reading are infected by the same feelings of admiration, devotion, fear,
respect, or love89 that I along with fellow Albanians feel in regards to the phenomena of
pride. Human life is filled with art of many forms.
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7. Conclusion
The purpose of this thesis was to address a phenomenon I have long been fond of,
the link between pride, diasporas, and the homeland. I specifically wanted to answer the
following questions:
1)

To what extent Albanians identify with patriotic attitudes?

2)

Do Albanians in the diaspora have more pride than those in the motherland?

3)

Does the age of participants play a role in the level of pride exhibited?

4)

Does communism play a role in the level of pride presented?

5)

Does religion play a role in the level of pride displayed?
Pride is a rare sentimental feeling that not many people or nations exhibit.

Therefore, seeing that most Albanians, both in Albania and the diaspora, actively
demonstrate a sense of pride is something extraordinary, striking, and worth
investigating. Through an analysis of communism, religious tolerance, nationalism,
patriotism and art, I can answer many of the questions I had at the beginning of my
research of patriotic attitudes in Albania and the Albanian diaspora. By using theories of
imagined communities, different scapes, different forms of consciousness, and a
presentation of self, I can officially take the opinions I once had in regards to how and
why much of Albanians unveil a high level of pride, and turn them into data and facts.
Imagined communities are something that Albanians tend to form so an authentic
presentation of self can be maintained. The use of the imagined communities theory
allowed me to examine my participants in their natural settings, and see their version of
communities. The participants were able to define nationalism in their terms. Participantgenerated definitions allowed me to focus on nationalism, national consciousness, and
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diasporic consciousness. The use of surveys and interviews allowed for a broader
discussion of print capitalism and technology. Different forms of print technology, such
as art, affect the creation and maintenance of Albanian communities and traditions both
in Albania and the diaspora. The five scapes: ethnoscapes, mediascapes, technoscapes,
finanscape, and ideoscapes are deeply embedded in Albanian communities. The scapes
are perspectival constructs inflicted by not only diasporic communities but homeland
communities as well. The use of scapes allows for the promotion of Albaniazation worldwide.
Throughout history, Albanians have been continuously putting on an act to
survive through the obstacles in their way. The use of acting can be related to Goffman's
perception and presentation of self. Albanians in Albania and the diaspora are forced to
act in a variety of ways to survive the current environment they are facing. When in
public, people act how they are "supposed" to act. However, when in private, people act
how they "want" to act. Your authentic self has a tendency to get blurred by the daily
performances one is forced to put on. Therefore, the latter allows for people to maintain
the real versions of themselves.

7.1 Outcomes
Pride, at the least, is a feeling. Therefore, it is something that someone can have either
much of or less of. My research on patriotic attitudes has allowed me to see first-hand
how much or how little pride Albanians have. As shown in the data, there are many
Albanians who are incredibly proud of their roots. These individuals stated that they are
proud of the history, the past, the obstacles overcome, and the barriers yet to come. Many
are indeed proud of the good qualities of a nation, yet they also acknowledge the
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negatives, in hopes to surpass them and become a better nation for the generations to
come. The data shows that there are too people who are not proud. These individuals
deny their heritage and look at the negatives of the nation. To become a better nation, we
must all acknowledge and accept, both a high, mediocre and low level of pride. Through
the acknowledgment of such feelings, we can learn what causes people to feel and think
in such ways.
I can conclude that Albanians in the diaspora, as well as Albanians who reside in the
homeland, maintain a strong sense of patriotism through routine consciousness, national
and cultural belonging. Next, Albanians in the diaspora do not have more pride than those
in the motherland per se, the level of pride is equal. Nevertheless, resonating with an
intense feeling of displacement heightens their perceptibility of pride. Consequently, the
actual level of pride exhibited by both parties are quite equal. To my surprise age of the
participants plays no role in pride. Participants from both generational groups think
equally in regards to questions asked. Communism, however, is a critical factor in the
level of pride of Albanians. Participants that lived through communism, as well as
participants who didn’t mutually agree that communism is linked to the pride Albanians
currently obtain. Lastly, religion plays no role in the pride of Albanians.
I hope this research, in turn, inspires others in years to come to study pride of nations.
I hope that there no longer is a nostalgic longing for home or belonging, or being pulled
by two or more countries. Home is where you make of it; this is something that all
immigrants must understand when they are struggling for a sense of purpose. I hope this
research allows people of a nation to be proud for the right reasons, as well as question
things that are wrong, to make the country a better place.
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It is indisputable that Albanians will continue to disperse into different regions.
However, the pride that Albanians have for their nation is undeniably unique and sacred.
Through the creation and maintenance of imagined communities, using the many
different scapes and the continuation of maintaining routine consciousness and national
belonging, pride will confidently be everlasting for Albania and its people for generations
to come.
“Here is your country. Cherish these natural wonders, cherish the natural
resources, cherish the history and romance as a sacred heritage, for your
children and your children’s children. Do not let selfish men or greedy interests
skin your country of its beauty, its riches or its romance.”90
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